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EW YORK’s foremost Reform rabbi, Gustav Gottheil (1827–1903) of 
Temple Emanu-El, reached the venerable age of seventy on May 28, 1897. 

Two days earlier, to mark the occasion, the city’s Board of Jewish Ministers 
hosted a lavish dinner for him at the Tuxedo, a hall located at Madison Avenue 
and 59th Street. Rabbis, family members, and the editors of local Jewish news-
papers all attended the event, which won mention in major Jewish newspapers. In 
addition, one of the newspaper editors, Jacob Philip (J. P.) Solomon (1838–1909), 
produced and circulated (“among friends”) a privately printed pseudonymous 
satire inspired by the evening’s speeches, The Chronicles of the Rabbis: Being an 
Account of a Banquet Tendered to “Episcopus” by the Rabbis of New York City upon 
the Anniversary of his 70th Birthday.1 Together, the event and the satire shed light 
on hierarchy and discord within New York Judaism as the nineteenth century 
wound down, and particularly on four themes of enduring significance: (1) the 
emergence of new models of the rabbinate; (2) the uneasy relationship between 
rabbis and unordained lay leaders; (3) the growing chasm between classically 
trained European-born rabbis and those educated in the United States; and (4) 
the widening tension between Orthodoxy and Reform.

Gustav Gottheil

Gustav Gottheil (Fig. 70), who upon his death would be described as New York 
Judaism’s “most prominent official figure,” was born in a small unprepossessing 
Prussian town named Pinne (today, Pniewy, Poland). He received a traditional 
Jewish education, attested to and likely overseen by the town’s highly respected 
rabbi and preacher, Joseph Chayyim (J. Heimann) Caro (1800–1895), renowned 
for his fluency in Hebrew, knowledge of German literature, and love of Zion.2 He 
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1.  Ben F. Rayim (J. P. Solomon), The Chronicles of the Rabbis (New York: Hebrew Standard, 1897).
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also attended the yeshiva in Posen, where he presumably studied under Rabbi 
Shlomo Eger, the son of Caro’s own teacher, Rabbi Akiva Eger. At some point 
in the 1840s, Gottheil attended the short-lived Berlin Jewish Teachers Semi-
nary, receiving a certificate signed by the renowned Jewish scholars Leopold 
Zunz, Moritz Steinschneider, and Fürchtegott Lebrecht.3 He also acquired a 
thoroughly modern German education, including the study of Latin, Greek, 
French, philosophy, and biblical exegesis, leading to a degree from the Uni-
versity of Jena granting him the much-coveted title of “Doktor.” ⁴ He was thus 
“equally the product of the Yeshiva as of the German University.” ⁵ This dual 
training, along with his liberal inclinations, led to his appointment, in 1855, as 
a teacher and occasional preacher in the religious school of the radical reformer 
Rabbi Samuel Holdheim in Berlin. 

Gottheil felt insufficiently appreciated by the trustees of Holdheim’s congrega-
tion and in 1860 accepted a position at the Manchester Congregation of British 
Jews, the community’s new Reform synagogue, founded in 1857 and located 
at Park Place (where a Nazi bomb destroyed it in 1941). There his “powers as 
a leader and a spokesman” emerged. He learned English rapidly and became a 
powerful orator. He acquired “the clerical bearing and technique” of an English 
minister. He introduced “American-style” reforms, including a revised liberal 
liturgy, mixed seating, and an organ. He taught German on the side at Owens 
College (later the University of Manchester). And he established warm ties with 
Christian clergy and academics as well as with Orthodox members of the city’s 
Great Synagogue, where on at least one occasion he preached. His success as a 
bilingual preacher, pastor, liberal activist, educator, and friend to Jews and non-
Jews alike in his community came to define his rabbinate. He employed many 

Peter Wiernik, “Caro, Joseph Hayyim B. Isaac Selig,” Jewish Encyclopedia, 12 vols. (New York: 
Funk & Wagnalls, 1901–1906), 3:588–89.

3.  Gottheil, Life of Gustav Gottheil, 12. Richard Gottheil describes the school as a “rabbinic 
seminary,” but it was actually a Jewish teachers’ seminary (judische Schullehrer-Seminarium), 
which lasted from 1840 to 1850. See Andreas Brämer, “ ‘Making Teachers … Who Do Not Treat 
Their Profession as an Occasional Business’: Leopold Zunz and the Modernization of the Jewish 
Teacher Training in Prussia,” European Journal of Jewish Studies 7, no. 2 (2013): 151–70, and 
Ismar Schorsch, Leopold Zunz: Creativity in Adversity (Philadelphia: University of Pennsylvania 
Press, 2016), 61–63, 175–77. Gottheil’s claim that his father studied at the “rabbinic seminary” 
while teaching at Holdheim’s congregation is impossible. Given the signatories on his certifi-
cate, he must have studied there as a teenager in the 1840s. 

4.  Gottheil, Life of Gustav Gottheil, 6–8.
5.  Rabbi I. S. Moses, “Eulogy on Dr. Gustave [sic] Gottheil,” Year Book of the Central Con-

ference of American Rabbis 13 (1903): 362–63, reprinted in Gottheil, Life of Gustav Gottheil, 508.



Fig. 70. Gustav Gottheil. Rochester, 1895. With inscription “Noch ein trau-
ernder Jude” (“Yet another Jew in mourning”). Jewish Theological Seminary.
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of these same techniques when he accepted an offer to become rabbi of Temple 
Emanu-El and moved to New York in 1873.⁶ 

Temple Emanu-El, when Gottheil arrived, was one of the foremost Reform 
congregations in the world. Founded in 1845, it boasted a membership of four 
hundred families who represented, according to the trustees, “the very Elite of 
the Jewish Community in this country.” ⁷ It took pride both in its wealth and in 
its generosity to the less fortunate. Its Moorish home, at the corner of 5th Ave-
nue and 43rd Street, was described as “perhaps the most costly and ornate of any 
erected in this country for religious purposes.” ⁸ And it compensated its clergy 
handsomely. In June 1875, the trustees raised Gottheil’s salary to $10,000 per 
annum—about $236,000 in today’s money—where it remained until he retired.⁹ 
Many of his contemporaries in the late nineteenth-century American rabbinate 
earned about one-twentieth as much.1⁰

The high salary paid to Gottheil was not merely conspicuous consumption on 
the congregation’s part. While his son apologetically explained that “the Board 
of Trustees desired him to live in a style befitting the representative of the Con-
gregation Emanu-El” and that rents in New York were “out of all proportion 
to income,” in reality, as historian Michael A. Meyer recognized, the American 

 6.  Gottheil, Life of Gustav Gottheil, 11–22; Bernard Drachman, The Unfailing Light: Mem-
oirs of an American Rabbi (New York: Rabbinical Council of America, 1948), 42–43; Bill Wil-
liams, The Making of Manchester Jewry 1740–1875 (Manchester: Manchester University Press, 
1976), 295–96, 421 n.206. Gottheil succeeded the scholarly Rabbi Dr. Solomon Marcus Schiller- 
Szinessy. For a brief history of the congregation by David Hoffman, see https://www.jackson-
srow.org/our-history/.

 7.  Board of Trustees of Temple Emanu-El to Gottheil, December 26, 1872, reprinted in 
Gottheil, Life of Gustav Gottheil, 27.

 8.  New York Observer, September 17, 1868, reprinted in Gottheil, Life of Gustav Gottheil, 23. 
See Myer Stern, The Rise and Progress of Reform Judaism (New York: Myer Stern, 1895), 63, and 
Rachel Wischnitzer, Synagogue Architecture in the United States: History and Interpretation (Phila-
delphia: Jewish Publication Society of America, 1955), 72–77.

 9.  Gottheil, Life of Gustav Gottheil, 36–37, 306. The salary seems to have been common 
knowledge among his colleagues. The calculation in 2019 dollars is based on https://westegg 
.com/inflation/.

10.  Kimmy Caplan, “In God We Trust: Salaries and Income of American Orthodox Rab-
bis, 1881–1924,” American Jewish History 86, no. 1 (1998): 77–106; Daniel Judson, Pennies for 
Heaven: The History of American Synagogues and Money (Waltham, Mass.: Brandeis University 
Press, 2018), 91–99. The great Protestant preacher Henry Ward Beecher earned $15,000, but 
the average ministerial salary amounted to some $574. See E. Brooks Holifield, God’s Ambassa-
dors: A History of the Christian Clergy in America (Grand Rapids, Mich.: Eerdmans, 2007), 179, 
and James Hudnut-Beumler, In Pursuit of the Almighty’s Dollar: A History of Money and American 
Protestantism (Chapel Hill: University of North Carolina Press, 2007), 76–96.
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social context “deemed acquisition of riches a mark of superior achievement and 
the necessary prerogative for exercising power.” 11 Perhaps above all, Gottheil’s 
lofty salary reflected his unique and remarkable combination of talents. In addi-
tion to his pastoral skills, dignified bearing, and fine sense of humor, he was also 
among the first professional rabbis in New York to serve as a “representative 
Jew”—an ambassador to non-Jews, as well as a visible symbol of those values 
that his congregants held dear. He preached eloquently in two languages: Ger-
man, which the immigrant generation still revered, and English, for everybody 
else. As a preacher and speaker, he numbered among the top ranks of New York’s 
clergy and ably represented the entire Jewish community on state occasions. 
In addition, he displayed erudition, including deep familiarity with both Jew-
ish and general culture in German, English, and Hebrew. “The spirit of Jewish 
scholarship always hovered around him,” a colleague recalled.12

Gottheil also reached out to female members of his temple. He established a 
renowned (and widely emulated) Sisterhood of Personal Service that enlisted 
women to aid the less fortunate. And he played a key role in the creation of a 
short-lived Ladies’ Hebrew Seminary for training “lady teachers” for Jewish 
schools.13 Beyond that, he befriended Christian colleagues and was even invited 
to speak, as a Jew, from their pulpits. On one well-remembered occasion, he oc-
cupied the official chair of the esteemed Episcopal bishop of New York, Henry 
C. Potter; the two men were friends. He likewise enjoyed friendships with many 
other Christian leaders; they considered him the “bishop of the Jews.” Though 
sometimes accused of kowtowing to those Christians, he and many of his lay 
leaders felt that familiarizing church leaders with Jews and Judaism worked to 
combat prejudice and bigotry.1⁴ 

Gottheil likewise maintained cordial ties with a wide range of Jewish colleagues,  
including those who did not subscribe to his own Reform tendencies. “My Fa-
ther always believed that Jews of all shades of opinion and religious convictions 

11.  Gottheil, Life of Gustav Gottheil, 36; Michael A. Meyer, Response to Modernity: A History of 
the Reform Movement in Judaism (New York: Oxford University Press, 1988), 282.

12.  Rabbi Joseph Friedlander, American Hebrew, May 1, 1903, reprinted in Gottheil, Life of 
Gustav Gottheil, 506.

13.  Felicia Herman, “From Priestess to Hostess: Sisterhoods of Personal Service in New York 
City, 1887–1936,” in Women and American Judaism: Historical Perspectives, ed. Pamela S. Nadell and 
Jonathan D. Sarna (Hanover, N.H.: Brandeis University Press, 2001), 148–81; David Kaufman, 
“Jewish Education as a Civilization: A History of the Teachers Institute,” in Tradition Renewed: 
A History of the Jewish Theological Seminary of America, ed. Jack Wertheimer, 2 vols. (New York: 
Jewish Theological Seminary of America, 1997), 1:572.

14.  Gottheil, Life of Gustav Gottheil, 115–45, 505.
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should stand together,” his son Richard recalled. On the second day of Jewish 
holidays, which Reform Jews do not observe, his father often took Richard to 
“festival services in the most orthodox congregations in East Broadway and 
Hester Street,” where immigrants worshiped. “Not only did he wish to wor-
ship with his brethren,” Richard explained. “He wished to train his son to feel 
as he did—that whatsoever affected the Jews anywhere must affect him also.” 1⁵

Gottheil’s broad-minded view of the rabbinate led him to cofound, in 1881, 
the New York Board of Jewish Ministers (renamed in 1946 the New York Board 
of Rabbis). Open to “qualified, recognized Rabbis of Greater New York and its 
vicinity”—an indication that those deemed unqualified could be excluded—the 
board embraced “orthodox and reform Rabbis alike.” The Orthodox rabbi David 
de Sola Pool, who wrote the board’s early history, explained that it promoted 
“the spirit of fraternal cooperation among the Rabbis of the city,” organized 
discussions of “practical, theological and ritual questions,” and furthered “com-
munal interests.” 1⁶ Gottheil played a key role in all of these areas, once chiding 
his colleagues for wasting “much time in conversations and resolutions” and 
then boldly setting forth seven innovative projects that he encouraged them to 
take up and address.1⁷

Gottheil was perhaps the foremost representative in New York of the new rab-
binic ideal that emerged in the United States in the second half of the nineteenth 
century. As in Germany, the new class of “rabbi-doctors” possessed earned uni-
versity degrees in addition to formal rabbinic ordination. Many of them, like 
Gottheil, preferred to be called “Doctor” rather than “Rabbi,” accentuating 
their general learning over their religious credentials.1⁸ Both titles distinguished 
them from earlier prayer-leading hazzanim (prayer readers or cantors), often 

15.  Ibid., 97.
16.  David de Sola Pool, “The New York Board of Jewish Ministers,” in The Jewish Communal 

Register of New York City 1917–1918, 2d ed. (New York: Kehillah (Jewish Community) of New 
York City, 1918), 294–300; Alvin Kass “Watchman for the Community: A History of the New 
York Board of Rabbis,” in The American Rabbi: A Tribute on the Occasion of the Bicentennial of the 
United States and the Ninety-fifth Birthday of the New York Board of Rabbis, ed. Gilbert S. Rosen-
thal (New York: ktav  Publishing House, 1977), 9–22. Gottheil also helped found, and in 1897 
presided over, a regional rabbinic organization known as the Jewish Ministers’ Association of 
America, which later became part of the Central Conference of American Rabbis. See American 
Hebrew, November 5, 1897, 24, and Gary Phillip Zola, “Southern Rabbis and the Founding of 
the First National Association of Rabbis,” American Jewish History 85, no. 4 (1997): 353–72. 

17.  Gottheil, Life of Gustav Gottheil, 243–47.
18.  Meyer, Response to Modernity, 281. Max Lilienthal, who arrived in New York in 1845, helped 

set the pattern for the new class of rabbi-doctors; see Bruce L. Ruben, Max Lilienthal: The Making 
of the American Rabbinate (Detroit: Wayne State University Press, 2011), esp. 70. 
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denominated “Jewish ministers” in the United States, who sometimes lacked 
any credentials whatsoever. The new titles bespoke the growing professional-
ization of the rabbinate in the post–Civil War era. Like law, medicine, and other 
“professions,” the rabbinate introduced selective training schools, formal mem-
bership organizations (like the Board of Jewish Ministers), standard uniforms, 
and bureaucratic rules.1⁹ 

The best rabbi-doctors, like their Protestant counterparts, excelled in the 
priestly, prophetic, and pastoral aspects of their positions. They became local 
celebrities, “princes of the pulpit.” Their demeanor, their posture, and even 
their height commanded attention.2⁰ They were self-consciously manly: they 
knew how to dress and how to comport themselves. They delivered elegant 
English-language sermons, impressing non-Jews as well as Jews, women and 
men alike. Their resounding voices filled large halls. Newspapers regularly 
quoted them. Politicians befriended and engaged them. Congregants basked in 
their reflected glory.21

 Besides Gottheil, only a handful of English-speaking American rabbis came 
close to measuring up to this ideal. Morris J. Raphall (1798–1868), of New 
York’s B’nai Jeshurun, who held a doctorate from the University of Erlangen 
and presided at the Birmingham Synagogue in England before immigrating to 
the United States in 1849, was the first such “glamour rabbi” in America. He 

19.  Samuel Haber, The Quest for Authority and Honor in the American Professions, 1750–1900 
(Chicago: University of Chicago Press, 1991); Donald M. Scott, From Office to Profession: The New 
England Ministry, 1750–1850 (Philadelphia: University of Pennsylvania Press, 1978); Thomas L. 
Haskell, The Emergence of Professional Social Science: The American Social Science Association and 
the Nineteenth-Century Crisis of Authority (Urbana: University of Illinois Press, 1977); Burton J. 
Bledstein, The Culture of Professionalism: The Middle Class and the Development of Higher Education 
in America (New York: Norton, 1976). 

20.  Simon Tuska’s “feeble voice and small stature” eliminated him as a candidate for New York’s 
Temple Emanu-El in 1860, according to Isaac M. Wise; see Abraham J. Karp, Jewish Continuity 
in America: Creative Survival in a Free Society (Tuscaloosa: University of Alabama Press, 1998), 
130. The fact that Rabbi Max Samfield of Memphis was known as “The Little Man with a Big 
Heart” underscores how important a factor height usually was in determining a rabbi’s success; 
see Memorial Volume to Rabbi Max Samfield of the Jewish Spectator (Memphis), 1915 (sc-8210x), 
Jacob Rader Marcus Center of the American Jewish Archives, Cincinnati. 

21.  See, generally, Ismar Schorsch, “Emancipation and the Crisis of Religious Authority: The 
Emergence of the Modern Rabbinate,” in Schorsch, From Text to Context: The Turn to History 
in Modern Judaism (Hanover, N.H.: Brandeis University Press, 1994), 9–50; Holifield, God’s 
Ambassadors, 120–21, 145–81; Zev Eleff, Who Rules the Synagogue? Religious Authority and the 
Formation of American Judaism (New York: Oxford University Press, 2016), 159–81; Naomi W. 
Cohen, Encounter with Emancipation: The German Jews in the United States, 1830–1914 (Philadel-
phia: Jewish Publication Society of America, 1984), 190–94.
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was distinctive, too, in his promotion of a modernized Orthodoxy on the Anglo- 
Jewish model. In his day, he commanded “the highest remuneration then offered 
to an American rabbi,” won appreciation from Christians for his learning and 
preaching, was the first Jew ever invited to deliver a prayer before the U.S. Con-
gress, and became mired in controversy when, in 1861, he defended slavery on 
the basis of his literal reading of the Bible. By the time Gottheil arrived in New 
York, Raphall had passed away.22 Among Gottheil’s contemporaries, rabbis like 
Max Lilienthal and Isaac M. Wise in Cincinnati, Emil G. Hirsch in Chicago, 
Elkan Cohn in San Francisco, and Kaufmann Kohler in New York embodied 
this same rabbinic ideal. Hebrew Union College, founded by Wise in 1875 in 
Cincinnati, looked to train many more professional rabbis in their image.

Gottheil’s Seventieth Birthday Dinner

The kosher dinner tendered to Gottheil by the Board of Jewish Ministers for 
his seventieth birthday in 1897 reflected the esteem in which its members held 
him for exemplifying this beau ideal. It arouses some surprise, however, that 
they honored him with a kosher dinner. Lance Sussman, after all, has shown that 
mainstream Reform Judaism had broken with the Jewish dietary laws almost 
two decades earlier. The great banquet in Cincinnati in 1883 marking the tenth 
anniversary of the Union of American Hebrew Congregations and the first or-
dination from Hebrew Union College, which Gottheil attended, became known 
as the trefa banquet precisely because it was so obviously not kosher. Indeed, 
Reform Judaism’s 1885 Pittsburgh Platform explicitly disavowed “all such Mo-
saic and rabbinical laws as regulate diet.” 23 Foodways, by the late nineteenth 
century, served as a visible and ideological marker between Reform Jews and 
their non-Reform brethren. Nevertheless, at least in New York, gatherings that 
brought Orthodox and Reform rabbis together continued to uphold the Jew-
ish dietary laws. That policy helped to keep posh establishments with kosher 
kitchens, like the Tuxedo, in business.2⁴ Even though only a minority of the 
members of the Board of Jewish Ministers kept kosher—five of seventeen—they 

22.  Bertram Wallace Korn, Eventful Years and Experiences: Studies in Nineteenth-Century Amer-
ican Jewish History (Cincinnati: American Jewish Archives, 1954), 40–41, 98–124; Jonathan D. 
Sarna, American Judaism: A History, 2d ed. (New Haven: Yale University Press, 2019), 95–96. 
Raphall’s salary, though equivalent in 1850 to what his best-paid Protestant contemporaries 
earned, was, in purchasing power, only about a quarter of Gottheil’s subsequent salary.

23.  Lance J. Sussman, “The Myth of the Trefa Banquet: American Culinary Culture and the 
Radicalization of Food Policy in American Reform Judaism,” American Jewish Archives Journal 
57, no. 1–2 (2005): 29–52.

24.  “The New Tuxedo,” American Hebrew, September 12, 1902, 475.
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would be accommodated with food they could eat.2⁵ J. P. Solomon’s satire of 
the evening confirms this decision. “The feast,” he observed, “did not provide 
any of the creeping things and other abominations with which the Rabbis who 
had forsaken the laws of their forefathers delighted in.” Although most Reform 
banquets in New York did feature seafood, the celebration’s organizers, know-
ing more traditionally observant members would “not eat of the abominations 
of the idols,” asked themselves, “why should we offend them?” 2⁶

The five who likely cared about kosher food and might have been offended 
had it not been served were: Henry Pereira Mendes (1852–1937), the esteemed 
Sephardic rabbi of Shearith Israel, who, by coincidence, had earlier ministered 
to the Sephardic community in Manchester; his older brother, Frederick de Sola 
Mendes (1850–1927), the rabbi of Shaaray Tefillah congregation (now the West 
End Synagogue), who started out as an Orthodox rabbi and gradually transi-
tioned his congregation to Reform; Bernard Drachman (1861–1945) of Congre-
gation Zichron Ephraim (now the Park East Synagogue), a pupil of Gottheil’s at 
Temple Emanu-El who became an Orthodox rabbi; Falk Vidaver (1845–1909), 
rabbi of Congregation Beth Israel Bikur Cholim, an Orthodox synagogue that 
had recently introduced an organ and choir; and Adolph Radin (1848–1909), the 
Jewish chaplain of New York and Brooklyn penal institutions.2⁷ The Mendes 
brothers and Drachman not only kept kosher, they also taught at the small tra-
ditionalist Jewish Theological Seminary, which had opened its doors a decade 
earlier for “Jews of America faithful to Mosaic law and ancestral tradition.” 2⁸ 

25.  For this number, see American Hebrew, October 29, 1897, 765. Four members had recently 
died: Adolph Huebsch, Henry S. Jacobs, Alexander Kohut, and Aaron Wise; American Hebrew, 
July 2, 1897, 269.

26.  Chronicles of the Rabbis, 1.
27.  For the attendees, see American Hebrew, June 4, 1897, 136, and Chronicle of the Rabbis. On 

H. P. Mendes, see Eugene Markovitz, “Henry Pereira Mendes: Architect of the Union of Or-
thodox Jewish Congregations of America,” American Jewish Historical Quarterly 55, no. 3 (1966): 
364–84; on Frederick de Sola Mendes, see Moshe Davis, The Emergence of Conservative Judaism: 
The Historical School in 19th-Century America (Philadelphia: Jewish Publication Society of Amer-
ica, 1965), 349–51; on Drachman, see Bernard Drachman, Unfailing Light, 40, 164, and Jeffrey 
S. Gurock, “From Exception to Role Model: Bernard Drachman and the Evolution of Jewish 
Religious Life in America, 1880–1920,” American Jewish History 76, no. 4 (1987): 456–84; on 
Vidaver, see New York Times, December 16, 1895, 3, and October 6, 1909, 9; and on Radin, see 
Nathan Stern, “Obituary Address—Adolph Moses Radin,” Year Book of the Central Conference of 
American Rabbis 19 (1909): 424–31.

28.  Robert E. Fierstien, A Different Spirit: The Jewish Theological Seminary of America, 1886–
1902 (New York: Jewish Theological Seminary of America, 1990), 54. See also Hasia Diner, 
“Like the Antelope and the Badger: The Founding and Early Years of the Jewish Theological 
Seminary, 1886–1902,” in Tradition Renewed, ed. Wertheimer, 1:3–42.
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Richard Gottheil, a supporter, like his father, of Hebrew Union College, had 
polemicized against the new seminary soon after it opened, declaring it to be 
“a crying wrong that one cent of money should be given to this hotbed of ex-
clusiveness and of down-right bigotry.” 2⁹

Now, with Gustav Gottheil being honored, the seminary looked to be declin-
ing. Its most famous faculty member, Alexander Kohut, had passed away, and 
its president, Sabato Morais, lay dying. The seminary failed to graduate even 
a single rabbi in 1896 or 1897.3⁰ What nobody knew was that just days prior 
to the dinner, the renowned Jewish scholar Solomon Schechter, in Cambridge, 
had been asked whether he would “care to come to New York to take charge of 
the Chancellorship of the Jewish Theological Seminary.” 31 His arrival in 1902 
would change the course of American Judaism.

Meanwhile, a host of other rabbis in New York who respected the traditional 
Jewish dietary laws found no place at the Gottheil dinner. Most of them were 
“downtown” immigrant rabbis from Russia and Hungary. Even if Gottheil oc-
casionally visited their synagogues on the second day of Jewish holidays, they 
remained unaffiliated with the uptown Board of Jewish Ministers and operated 
within their own Orthodox universe. No English-language Jewish newspaper 
even noticed when several Orthodox rabbis and lay leaders founded, on Febru-
ary 26, 1897, a tiny rabbinical school grandly named the Rabbi Isaac Elchanan 
Theological Seminary “to promote the study of the Talmud and to assist in ed-
ucating and preparing students of the Hebrew faith for the Hebrew Orthodox 
Ministry.” Years later, as part of Yeshiva University, it would become one of the 
largest and most influential Orthodox rabbinical seminaries in the world.32Not 
invited either, apparently, were better-known Orthodox rabbis like Chief Rabbi 
Jacob Joseph (1840–1902), by then incapacitated by a stroke, Philip (Hillel) Klein 
of Oheb Zedek Congregation (1849–1926), Leopold Zinsler of Shaari Zedek 
(1856–1922), and Moses Maisner of Adath Israel (1838–1918).33 Because the 

29.  Quoted in Fierstien, A Different Spirit, 75.
30.  Ibid., 96.
31.  Schechter to Mayer Sulzberger, May 9, 1897, as quoted in Karp, Jewish Continuity in 

America, 135; Mel Scult, “Schechter’s Seminary,” in Tradition Renewed, ed. Wertheimer, 1:48.
32.  The Certificate of Incorporation is reprinted in Gilbert Klaperman, The Story of Yeshiva 

University: The First Jewish University in America (Toronto: Macmillan, 1969), 244–45; for its 
history see 48ff.

33.  On Joseph, see Sarna, American Judaism, 182–83, and works cited there, as well as Yonah 
Landau, The Rav Hakolel and His Generation: A Biography of Yaakov Yosef Chief Rabbi of New 
York 1888–1902 and His Battles for Yiddishkeit at the Turn of the Century (New York: privately 
published, 2016); on Klein, see Nancy Isaacs Klein, Heritage of Faith: Two Pioneers of Judaism in 
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board was known to be “made up largely of Reformers,” and likely also for so-
cial, economic, and linguistic reasons, east European Orthodox rabbis preferred 
to associate with those of their own kind.3⁴ So for all that the Gottheil dinner 
looked to display rabbinic unity, with kosher food and the presence of Orthodox 
rabbis like Mendes and Drachman, that appearance was, upon closer inspec-
tion, somewhat illusory. By 1897, New York’s Jewish community had fractured. 

Women too were missing from the dinner. Press accounts listed neither Got-
theil’s wife, Rosalie (Wollman), nor his daughters; only his son and son-in-law 
attended. Like so many formal dinners of the time, the rabbinical dinner was a 
stag affair, restricted to men. 

Beyond issues of unity and inclusiveness, the press descriptions of the dinner 
echoed what one might expect: an abundance of food, much discussion of the 
“doings and sayings of American Judaism,” a formal (“eloquent”) address by 
the renowned Rabbi Kaufmann Kohler, a “feeling” response by Gottheil, six 
shorter speeches, two Hebrew poems, rhyming couplets in English, a “nursery 
ode,” a jolly version of the Passover hymn “Dayenu” rewritten to extol Got-
theil’s merits, and a formal closing grace. The dinner displayed the Jewish learn-
ing expected of rabbis, their simultaneous embrace of general culture, and their 
light-heartedness. Every speaker, according to the American Hebrew, whether 
in “raillery” or in “honest earnestness,” addressed the same basic theme: “Dr. 
Gottheil’s prominent merits in the field of American Judaism.” 3⁵

Between the lines, though, differences among the rabbis peeked through. The 
two Hebrew poems, for example, were both read by immigrant rabbis (Vidaver 
and Radin) known to be sympathetic to Zionism. Gottheil too favored Zionism, 
and within a few months would agree to become founding vice president of New 
York’s Federation of Zionist Societies (his son Richard served as president and 
subsequently presided over the Federation of American Zionists).3⁶ Gottheil 

America (Hoboken, N.J.: ktav  Publishing House, 1987), 5–61; on Zinsler, see American Jewish 
Year Book 5 (1903–1904): 108; and on Maisner, see American Jewish Year Book 5 (1903–1904): 
77, and Drachman, Unfailing Light, 179.

34.  American Hebrew, March 12, 1897, 509. Klein, Maisner, and Zinsler would all join what 
came to be known as the Union of Orthodox Jewish Congregations when it organized in 1898; 
New York Times, June 10, 1898, 12 (misspelling both Maisner and Zinsler). The New York Board 
of Jewish Ministers had encouraged the creation of an Orthodox Union earlier that year; see 
American Hebrew, April 1, 1898, 640. 

35.  “Dr. Gottheil’s 70th Birthday,” American Hebrew, June 4, 1897, 156.
36.  Richard Gottheil ascribed his father’s conversion to Zionism to the 1881 pogroms in Russia, 

the rise of antisemitism (including in the United States), the publication of Theodor Herzl’s The 
Jewish State in 1896, and the First Zionist Congress a year later. Gottheil, Life of Gustav Gottheil,  
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was one of the few prominent early Reform rabbis to embrace Zionism. Most 
of his Reform colleagues, in keeping with their movement’s 1885 Pittsburgh 
Platform and the uncompromising resolutions of the Central Conference of 
American Rabbis (1897) and the Union of American Hebrew Congregations 
(1898), vehemently opposed it. Indeed, the featured speaker at the dinner in Got-
theil’s honor, Kaufmann Kohler (1843–1926), the son-in-law and successor of 
the radical Reform leader David Einhorn at Temple Beth El, New York’s other 
flagship Reform temple (it would merge with Emanu-El in 1927), had attacked 
the “folly of the Zionist movement” in print just a few weeks earlier. He vehe-
mently protested “against the insinuation that we are not with every fibre of our 
heart American citizens” and characterized Theodor Herzl and his supporters 
as “madmen.” 3⁷ Understandably, the dinner papered over these stark differences 
between the city’s best-known and most-admired Reform rabbis. Kohler diplo-
matically addressed the “age, experience and ripe wisdom” of Gottheil instead.3⁸ 

The dinner also papered over differences between Gottheil and his assistant 
and heir apparent, Joseph Silverman (1860–1930). Born in Cincinnati, Silver-
man was ordained at Hebrew Union College, where he had mastered the outer 
forms of the new rabbinic ideal, though his actual knowledge of rabbinic litera-
ture was weak. He possessed no European training and was reputedly the first 
American-born rabbi to serve in New York City. Silverman looked like a Temple 
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Jews. Perhaps God, in His mercy, will re-establish our ancient state and restore our ancient glory. 
Should that happen, all Jews would rejoice.’ ” Drachman, Unfailing Light, 43. On the controversy 
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Zionist Movement in the United States 1897–1914 (Tel Aviv: Kibbutz Hameuchad, 1970), 28–31 
(in Hebrew). On Reform Judaism and Zionism, see, especially, Michael A. Meyer, “American 
Reform Judaism and Zionism: Early Efforts at Ideological Rapprochement,” Studies in Zionism 
4, no. 1 (1983): 49–64, and Jonathan D. Sarna, “Converts to Zionism in the American Reform 
Movement,” in Zionism and Religion, ed. Shmuel Almog et al. (Hanover, N.H.: Brandeis Univer-
sity Press, 1998), 188–203.

37.  Kaufmann Kohler, “Communications: Folly of the Zionist Movement,” American Hebrew, 
May 14, 1897, 38.

38.  American Hebrew, June 4, 1897, 156.
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Emanu-El rabbi—tall, handsome, and gifted with a sonorous voice—but Rich-
ard Gottheil recognized that he was “in no way a learned man, either in Jewish 
or non-Jewish lore.” 3⁹ Indeed, in many ways he was Gustav Gottheil’s antithe-
sis. The trustees hired him without consulting their senior rabbi, and relations 
between the two remained frosty. They publicly disagreed over Zionism and 
held different conceptions of the role of the rabbi and of what was appropriate 
to speak about from the pulpit.⁴⁰ On one notorious occasion in 1895, Gottheil 
discoursed on “Priest and People,” while Silverman—a proponent of “New 
Pulpit” ideas advocating that ministers should be in touch with “the life of the 
day” and that “the Pulpit should have something to say about every novel that 
has a run” ⁴1—preached on “The Moral Influence of Fiction in General and of 
Trilby in Particular,” a sermon based on George du Maurier’s bestselling 1895 
novel featuring a wicked Jewish hypnotist named Svengali and the beautiful 
model whose singing voice he controlled.⁴2 The episode underscored the yawn-
ing generational and cultural gap between Gottheil and Silverman. Silverman’s 
words at Gottheil’s birthday dinner are not preserved, but when Temple Ema-
nu-El memorialized Gottheil following his death in 1903, the family tellingly 
requested that Silverman not deliver the eulogy.⁴3 

The Chronicles of the Rabbis

The communal fractures and rabbinic disputes that the banquet in Gottheil’s 
honor sought to obscure found expression in an extraordinary satire, The Chron-
icles of the Rabbis. The purported author of the sixteen-page pamphlet was one 
“Ben F. Rayim,” a play on the Hebrew for “among friends.” It was dedicated 
to “Episcopus,” a reference to Gottheil himself, who, as we have seen, both be-
friended and emulated the Episcopal bishop of New York. And it was printed at 
the press of the Hebrew Standard. Before long, the satire came to be known as 
the work of J. P. Solomon, the Hebrew Standard’s editor.⁴⁴ 

39.  Gottheil, Life of Gustav Gottheil, 147, 263–64. For a more sympathetic view, see Edna 
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41.  H. R. Haweis, “The New Pulpit,” North American Review 160 (February 1895): 172–84, 
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42.  American Hebrew, February 21, 1895, 469, and November 29, 1895, 107.
43.  Gottheil, Life of Gustav Gottheil, 263–64.
44.  American Jewish Year Book 6 (1904–1905): 190. Israel Davidson, Parody in Jewish Litera-

ture (New York: Columbia University Press, 1907), 247 (no. 306), first attributed the pamphlet 
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Described by a friend as “a lawyer, sincerely pious Jew, and learned in He-
brew lore, disposed over a mind of unusually brilliant power, with a tendency 
toward pungent humor,” ⁴⁵ Solomon was born in Manchester, where he studied 
at the Jewish Free School. He immigrated to the United States in 1854 (so he 
and Gottheil never overlapped in Manchester), attended Franklin College and 
Notre Dame in Indiana, and received a law degree from Columbia in 1864, the 
same year that he was admitted to the New York bar.⁴⁶ By then he had estab-
lished a reputation in journalism and in politics, where he staunchly supported 
the Democratic Party.⁴⁷ He also delivered lectures in various local Orthodox 
synagogues. Indeed, “laymen like Mr. Solomon, who have adopted another 
profession than that of the ministry, but who possess the ability and inclina-
tion to expound the general duties of Israel and to remind [Jews] … of what 
is apt to be forgotten in the indifference of the hour” won high praise from the 
Orthodox-leaning New York Jewish Messenger in 1863.⁴⁸ Solomon maintained a 
“large and successful” law practice in New York from 1865 to 1902; led multi-
ple general and Jewish fraternal organizations, including the Orthodox Kesher 
Shel Barzel, which he served as “Grand Saar”; delivered periodic lectures on 
Jewish history and religion; and stepped in as “lay preacher” at B’nai Jeshurun 
when its pulpit stood vacant.⁴⁹ From September 23, 1882, until his death in 
1909, he edited the Hebrew Standard, a widely read New York Jewish weekly 
characterized by the Jewish Encyclopedia as “strongly conservative,” “of Ortho-
dox tendencies,” Democratic in its politics, and “the first attempt at the issue 
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of a cheap, popular Jewish newspaper in the English language.” ⁵⁰ In 1897, the 
Hebrew Standard promised “a guaranteed circulation exceeding that of all the 
other New York City Jewish newspapers combined” (Fig. 71). That prominence 
probably explains why Solomon was invited to the dinner in Gottheil’s honor.⁵1 

Solomon deployed his “pungent humor” to great advantage in his satirical 
depiction of that dinner. An unusual nineteenth-century American Jewish ex-
ample of religious satire written in English,⁵2 Chronicles of the Rabbis employed 
language and allusions from the Bible to skewer the vanities, follies, and hypoc-
risies of “the Rabbis of the City of Gotham.” It offered particularly harsh cri-
tiques of Reform rabbis, focusing on religious deviations, perceived ignorance, 
and bloated salaries. Through sarcasm, parody, and wit, it aimed to speak a 
layman’s idea of truth to rabbinic power. In addition, like Gilbert and Sullivan’s 
comic operas, so popular at the time, it mocked unqualified people in positions 
of august authority. The opening lines set the scene:

Now  it came to pass when Episcopus [Gottheil] was the chief ruler of the Rabbis 
of the City of Gotham. 
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And the Rabbis were pious servants of the Lord, and their love for each other ex-
ceeded that of the love of David and Jonathan [1 Samuel 18], and jealousy and 
envy were unknown between them. 
And they said one to another: Behold the number of the years of our chief, even 
Episcopus, will soon be three score and ten, and for piety he standeth like Saul 
the son of Kish, head and shoulders above all the other Rabbis of the congrega-
tion of Israel [1 Samuel 9:2].
Now let us gather and prepare a banquet in his honor, whose splendor shall ex-
ceed the feast of Ahashverosh which he made unto all his princes and servants, 
even in the third year of his reign [Esther 1:3–5].⁵3

Having thus backhandedly poked fun at the rabbis for their jealousies, envies, 
and penchant for extravagance, Solomon directly addressed, albeit in a humorous 
way, what he and lay leaders of his kind felt most distinguished the new rabbis 
from their predecessors: their salaries surpassed their piety. Into the mouth of 
the ideologically somewhat spineless “Frederick the tiller of the soil”—a play 
on Frederick de Sola Mendes—he placed the following soliloquy:

Some people may belie us, 
And think we’re not as pious 
 As Rabbis surely ought to be. 
That we preach but do not practice, 
While all know the simple fact is
 That we must draw our salary.⁵⁴ 

Solomon, as he admitted in his Chronicles, had “no regard for the servants 
of the Lord, and respecteth neither their pulpits nor their salaries.” ⁵⁵ Having 
grown up in an era when most ministers earned modest salaries and cowered 
before congregational lay leaders, and having made the personal decision to 
adopt a profession other than the rabbinate, he looked to cut rabbis like de Sola 
Mendes down to size. Nor was he alone. At the founding of the Jewish Publi-
cation Society in Philadelphia, back in 1888, East Coast Jewish lay leaders like 
Mayer Sulzberger, Cyrus Adler, Simon Wolf, Benjamin F. Peixotto, and Simon 
Rosendale tried to exclude all rabbis (including Gottheil) from the executive 
committee. “There seemed to be but one opinion prevailing about the rabbis,” 
the Baltimore physician Aaron Friedenwald wrote at that time, “and it was not 
a very flattering one. Apparently their influence is at a low ebb.” ⁵⁶ In 1892, at 
the establishment of the American Jewish Historical Society, tensions between 

53.  Chronicles of the Rabbis, 1.     54.  Ibid., 5.     55.  Ibid., 3.
56.  Quoted in Jonathan D. Sarna, JPS: The Americanization of Jewish Culture, 1888–1988 

(Philadelphia: Jewish Publication Society, 1988), 22.



Fig. 71. Announcement for the Hebrew Standard on the final page of The 
Chronicles of the Rabbis (New York, 1897). Center for Jewish History, 
New York.
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the laity and the clergy flared again when rabbis once more found themselves 
excluded from leadership. “Clergymen simply are treated by the Jews in a way 
that they must feel as if the pew and the pulpit are in antagonism,” Kaufmann 
Kohler angrily protested at that time. While rabbis complained that Jews “in-
stinctively” feared “clerical rule,” lay leaders faulted the new class of rabbis for 
their foreignness, ignorance, pomposity, and most of all, their alleged inability 
to work together for the sake of the Jewish community.⁵⁷ 

Philadelphia, long a center of Quaker anticlericalism, became the center of 
Jewish anticlericalism.⁵⁸ One of the city’s foremost lay leaders, the lawyer, busi-
nessman, and politician Moses Aaron Dropsie (1821–1905), in an anti-Reform 
screed entitled On Deform in Judaism (1895), excoriated the rabbis of his day 
even more harshly than Solomon would, though the substance of their indict-
ments ran parallel:

Most of the rabbis who have studied in the United States possess a superficial 
education in Judaism, many of them appear to be excellent business men who 
have assumed the clerical profession because it is pecuniarily more profitable, or 
because they deem it more dignified and influential. Instead of discoursing upon 
and explaining the Scriptures and descanting on the doctrine and history of Ju-
daism, and its great heroes and sages, they entertain their flocks with novelties, 
and emanations of wild imaginations, undisciplined by mental culture, and dis-
course eloquently or glibly on most any subject matter, which they borrow from 
the writings of eminent or popular authors, to whom they give no credit.⁵⁹

Rather than advance the education of rabbis, Dropsie, through his will, created 
a secular college, long known as Dropsie College, “for the promotion of and 
instruction in the Hebrew and cognate languages and their respective litera-
tures and in the Rabbinical learning and literature.” Tellingly, he established 
the college to train a wide range of students without “distinction on account of 
creed, color, or sex.” Not one of those he named as governors of the new col-
lege was a rabbi.⁶⁰
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While anticlericalism would continue to factor in American Jewish life, espe-
cially in Philadelphia, by 1897 leaders and journalists like Solomon understood 
that in New York, learned laymen like himself would never actually dislodge 
rabbinic authority figures. He personally liked and admired Temple Emanu-El’s 
Gottheil and opened the pages of the Hebrew Standard to him.⁶1 Even though 
his newspaper might continue to satirize and “chronicle” rabbinic pretensions, 
he conceded, through the voice of “Frederick the tiller of the soil,” that rabbis 
would remain a permanent fixture on the American Jewish scene:

Let the press then waste its paper, 
It’s only mere passing vapor
That quickly fades away.
It may laugh at our Judaism
Overwhelm us with its criticism
We’re here to stay—for pay.⁶2

Yet, even as he acknowledged that rabbis were “here to stay,” Solomon vented 
against the “Amhaaratzim” (Hebrew/Yiddish for ignoramuses), those who had 
not studied, as Gottheil and Kohler had, at traditional yeshivot and European 
universities. Because he, like his fellow lawyer Dropsie, possessed substantial 
Jewish learning, he considered rabbinic ignorance particularly unforgivable. As 
he put it, he “despised the Amhaaratzim, having sworn in his wrath: I will utterly 
put out the remembrance of every Amhaaretz Rabbi from under heaven.” ⁶3 He 
failed to appreciate that, in America, multiple models of the ministry existed, 
some focused on education and scholarship, some on social justice and organiza-
tional talent, and some on pastoral skills and “genius for friendship.” ⁶⁴ Among 
Jews, as among Protestants, the latter two models were gaining in popularity, 
while learned scholars often failed in the pulpit.

Solomon singled out for attack the jovial Rabbi Maurice H. Harris (1859–1930) 
of Temple Israel, who, he alleged, not only “belonged to the tribe of the Am-
haaratzim,” but was also “a chief thereof.” Harris, whom Gottheil had ordained 
in New York, was the son of a British rabbi and had transformed his New York 
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congregation from the Orthodox Hand in Hand Synagogue to the Reform Tem-
ple Israel.⁶⁵ Solomon believed that Harris “knew within his soul that he was a 
transgressor of the statutes and ordinances which the Lord had given unto his 
forefathers.” He also claimed that Harris was ignorant of “the language of the 
Jews” (that is, Hebrew). For his part, Harris called upon Jews to boycott the He-
brew Standard, earning him the sobriquet “Maurice the Chief of the boycotters” 
in the Chronicles. As if to underscore the chasm that yawned between rabbis of 
the Harris type and learned European-trained scholarly rabbis like Kaufmann 
Kohler, Solomon imagined a conversation between them:

[kohler:] Canst thou love the Torah when thou disregardest its precepts, or 
know aught of its wisdom, when thou art unable to read it, for art thou not of the 
Amhaaratzim?
[harris:] Verily, thou art of the past, and darkeneth counsel by words without 
knowledge. 
As the yoke of bondage was removed from our fathers when they went up out of 
the land of Egypt, even so has the yoke of the Torah been removed from us, the 
Rabbis of to-day, by the magic spell of Reform. 
Why should we study the Torah, when we believe not in its commands? ⁶⁶ 

Harris, in Solomon’s telling, went on to remind Kohler that his own reforms, 
such as deriding the “sacred word” of God through biblical criticism, chang-
ing the Sabbath day from Saturday to Sunday, and describing circumcision as a 
“relic of barbarism,” lay the groundwork for the road that younger rabbis now 
traveled. “If we have sinned,” he told Kohler, “we have but followed thy exam-
ple; if we are ignorant of the Law and the language of our fathers, it is because 
thou and thy school of prophets declare, that the Torah in this land has lost its 
significance and that Hebrew in our prayers is unnecessary.” Kohler, at least 
in the satire, conceded the point. He “smote his breast and exclaimed, ‘I have 
sinned!’ ” ⁶⁷

The tension between “learned” European-trained rabbis and “ignorant” 
American-trained ones who promoted new models of the rabbinate played out 
across the United States in the late nineteenth century, particularly as young 
English-speaking graduates of Hebrew Union College bid to succeed retiring 
European-trained rabbis, most of whom (unlike Gottheil) had never mastered 
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English. Dropsie’s fulminations against “rabbis who have studied in the United 
States” reflected that tension. The noted Baltimore rabbi Benjamin Szold was 
pensioned off in 1892 because younger members of his congregation felt “that 
the services of an English-speaking rabbi, trained in this country, would be 
preferable.” ⁶⁸ Philadelphia’s Rabbi Marcus Jastrow was forced to retire that 
same year, likewise in favor of an English-speaking, American-trained rabbi far 
less learned than himself (the much beloved Henry Berkowitz of the first grad-
uating class of Hebrew Union College).⁶⁹ Where leading urban congregations 
once prided themselves on the erudition and scholarly accomplishments of their 
rabbis, now an increasing number sought just what some reformers associated 
with Hebrew Union College looked to produce: “sensible, practical, American 
men who would understand the people.” ⁷⁰

This same tension, of course, was playing out in Temple Emanu-El of New 
York between the aging Gustav Gottheil and the young Joseph Silverman. 
Though carefully hidden in official accounts of the dinner, Solomon gave it sub-
stantial play. He dubbed Silverman “Joseph the Trilbyite,” recalling the rabbi’s 
infamous sermon, and dismissed “Joseph” as both ignorant and contentious. 
Into his mouth he placed a satirical defense of New Pulpit ideas, couched in a 
love poem to the enchanting Trilby herself:

Why should I preach upon religious themes, 
Which are at best but foolish dreams, 
Why speak of heaven or talk of Paradise, 
When thou standeth lovely before my eyes? 

Why not inhale the fragrance of thy roses
Nor waste the time to sermonize on Moses, 
Is not the remembrance of thy own sweet Alice, 
Better far than those of Tsitsis or of Tallis? ⁷1

Solomon did not lambast all of the young rabbis he mentioned in his Chron-
icles. The young Stephen S. Wise, at age twenty-three then serving as rabbi at 
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B’nai Jeshurun, and thirty-year-old Rudolph Grossman, the rabbi of Rodeph 
Sholom (where he succeeded Stephen Wise’s father, Aaron Wise, upon his 
death in 1896), received far better treatment at his hands. Solomon portrayed 
Wise (“Stephen the Younger”), even if but a mere “stripling,” as an effective 
organizer, diplomat, and peacemaker. To Grossman (“Rudolph the Rodefer”), 
a graduate of Hebrew Union College, he offered even higher praise, describing 
him as “a young man of passing merit and of great understanding.” ⁷2 The fact 
that both men were born abroad, children of learned, European-trained rabbis, 
and, in 1897, still conservative in their religious orientations likely influenced 
these judgments. Later, both men moved into the Reform camp.⁷3 

The gallant hero of Solomon’s account was the Orthodox Bernard Drachman 
(“Bernhard the Zichronite”). Drachman, who was American-born and thor-
oughly at home in the English language, “did not walk in the ways of Joseph 
the Trilbyite,” Solomon admiringly noted. He instead represented a synthesis 
of Orthodoxy and modernity: he held degrees from Columbia University, the 
Jewish Theological Seminary of Breslau, and the University of Heidelberg. His 
Orthodox congregation, Zichron Ephraim (today the Park East Synagogue), 
founded in 1890 and located on New York’s Upper East Side, demonstrated 
by its very existence that Orthodoxy and bourgeois American life could march 
hand in hand. Drachman had studied under Gottheil as a teenager, his further 
education in Germany had been supported by Temple Emanu-El, and he was 
a proud member of the New York Board of Jewish Ministers, so it was under-
standable that he attended the kosher dinner in his teacher’s honor. Yet, when 
he stood up to praise “Episcopus” in an eight-stanza poem sung to the tune 
of “Tit-Willow” in Gilbert and Sullivan’s wildly successful 1885 comic opera, 
The Mikado, he found himself, Balaam-like, condemning the honoree for aban-
doning so much of Jewish tradition. The final chapter and single longest poem 
in Solomon’s Chronicles found “Bernhard the Zichronite” pondering (but leav-
ing unresolved) the paradox of how Gottheil could break the Sabbath, cut off 
“all the troublesome things in the law,” relish oysters, “smile for the Gentile,” 
“pocket ten thousand a year,” and yet be such a “good fellow.” A characteristic 
stanza seethes:

72.  Ibid., 4.
73.  On the young Stephen Wise and his father, Aaron Wise, see Robert D. Shapiro, A Re-

form Rabbi in the Progressive Era: The Early Career of Stephen S. Wise (New York: Garland, 1988), 
10–40. On Ignatz Grossman, see Morris A. Gutstein, A Priceless Heritage: The Epic Growth 
of Nineteenth-Century Chicago Jewry (New York: Bloch, 1953), 123, and for his family, Charles 
Reznikoff, “Grossman, an American Family of Rabbis,” Universal Jewish Encyclopedia, 5:105–6. 
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The tallis like poison or Hebrew he shuns.
Good fellow, good fellow, good fellow:
And all hats are removed by this biggest of guns,
This good fellow, good fellow, good fellow.
In his temple he teaches his numerous band.
Bare-neck’d and bare-faced and bare-headed to stand.
Like the Goyim that visit each church in the land. 
Good fellow, good fellow, good fellow.⁷⁴ 

Solomon concluded Chronicles of the Rabbis with the fantasy that Gottheil, at 
seventy, would renew his vigor and become “like unto a young man.” A jesting 
compliment, the phrase also reflected a deep truth: the post–Civil War New York 
Jewish community that both men had known for most of their adult lives stood 
on the cusp of change. Massive east European Jewish immigration, generational 
change, the widening gap between religious conservatives and liberals within 
Judaism, the Americanization of the rabbinate pitting European-trained rabbis 
against those trained in the United States, changing conceptions of what a rabbi 
should be, the debate over Zionism, and the ongoing tensions between rabbis 
and lay leaders fractured and transformed Judaism in New York over the next 
generation. Looking back, the dinner celebrating Gustav Gottheil’s seventieth 
birthday in 1897 marked the end of an era.

74.  Chronicles of the Rabbis, 14–15.



DRAMATIS PERSONAE1 

(Written by “Ben F. Rayim,” J. P. Solomon, Editor of the “Hebrew 
Standard.”)

Episcopus — Gustave Gottheil.

Joseph the Trilbyite — Joseph Silverman. “Trilby” was the text 
of a Sabbath sermon.

Frederick the Tiller of the Soil — Frederick de Sola Mendes, 
a gentleman farmer at New Rochelle.

Falk the Bikur-Cholemite — Falk Vidaver of Congregation Beth 
Israel Bikur Cholim.

Bernard the Zichronite — Bernard Drachman of Congregation 
Zichron Ephraim.

Maurice the Chief of the Boycotters — Maurice H. Harris of 
Temple Israel.

Kaufman the Bethelite — Kaufman Kohler of Temple Beth-El.

Raphael the Benjamite — Raphael Benjamin of Shaar Hasho-
mayim (now Central Synagogue).

Western Pope — Isaac Mayer Wise.

Rudolph the Rodefer — Rudolph Grossman of Temple Rodeph 
Sholem.

William the Chief Musician of the Temple — William 
Sparger, Cantor of Temple Emanu-El.

Adolph of the Assuremites — A. H. Radin.

Stephen the Younger — Stephen S. Wise. 

(All the above, with the exception of Isaac Mayer Wise, were occupants 
of pulpits in or near New York City in 1897 when these “Chronicles” 
were written.) 

1.  This typed page appears only in the copy at Hebrew Union College–Jewish 
Institute of Religion, Cincinnati, where it was pasted in. Some of the spellings 
in the list do not match those used in the text. In handwriting at the top of the 
page, the following was scrawled: “Compiled by Rabbi Saul P. Appelbaum with 
the expert help of Wm. J. Solomon, son of J. P. Solomon and former publisher of 
the ‘Hebrew Standard’ and Comptroller of Central Synagogue, New York.” Many 
thanks to Dr. David Gilner for making a scan available to me. 
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2.  Gustav Gottheil (1827–
1903); see Richard Gottheil, The 
Life of Gustav Gottheil: Memoir of 
a Priest in Israel (Williamsport, 
Pa.: Bayard Press, 1936).

3.  “Gotham” (“goat town”) 
was an Anglo-Saxon name for 
New York City popularized by 
Washington Irving. Residents of 
the original Gotham, near Not-
tingham, England, were consid-
ered “wise fools” in the Middle 
Ages. Irving used the name to 
suggest a city of self-important 
but foolish people. See Irving 
Lewis Allen, “Gotham,” The En-
cyclopedia of New York City, ed. 
Kenneth T. Jackson (New Haven: 
Yale University Press, 1995), 
475.

4.  1 Samuel 18.
5.  1 Samuel 9:2.
6.  Esther 1:3–5.
7.  Genesis 45:18.
8.  Deuteronomy 14:26.
9.  Joseph Silverman (1860–

1930); see Edna Nahshon, “The 
Pulpit and the Stage: Rabbi Jo-
seph Silverman and the Actor’s 
Church Alliance,” American Jew-
ish History 91, no. 1 (2003): 5–27. 
Trilby, George du Maurier’s 
bestselling 1894 novel, features a 
wicked Jewish hypnotist named 
Svengali and the beautiful model 
Trilby, whose singing voice he 
controlled; Silverman delivered a 
sermon on that novel. 

10.  Stephen S. Wise (1874–
1949); on his early career, see 
Robert D. Shapiro, A Reform 
Rabbi in the Progressive Era: The 
Early Career of Stephen S. Wise 
(New York: Garland, 1988).

11.  Frederick de Sola Mendes 
(1850–1927); see Moshe Davis, 
The Emergence of Conservative 
Judaism: The Historical School in 
19th-Century America (Philadelphia: Jewish Publication Society, 1965), 349–51.

12.  Esther 1:8.
13.  Henry Pereira Mendes (1852–1937) of Congregation Shearith Israel, New York, a founder of the New 

York Board of Jewish Ministers; see Eugene Markovitz, “Henry Pereira Mendes: Architect of the Union of 
Orthodox Jewish Congregations of America,” American Jewish Historical Quarterly 55, no. 6 (1966): 364–84. 
Like Gottheil, Mendes served a congregation in Manchester, England, before being called to the United 
States, but they did not overlap.

14.  Falk Vidaver (1845–1909); see New York Times, December 16, 1895, 3, and October 6, 1909, 9.
15.  Bernard Drachman (1861–1945); see his autobiography, The Unfailing Light: Memoirs of an American 

Rabbi (New York: Rabbinical Council of America, 1948), and Jeffrey S. Gurock, “From Exception to Role 
Model: Bernard Drachman and the Evolution of Jewish Religious Life in America, 1880–1920,” American 
Jewish History 76, no. 4 (1987): 456–84.

CHAPTER I.

 1.  Now it came to pass when Episcopus2 was the chief ruler 
of the Rabbis of the City of Gotham.3 

 2.  And the Rabbis were pious servants of the Lord, and 
their love for each other exceeded that of the love of 
David and Jonathan,⁴ and jealousy and envy were un-
known between them. 

 3.  And they said one to another: Behold the number of the 
years of our chief, even Episcopus, will soon be three 
score and ten, and for piety he standeth like Saul the son 
of Kish,⁵ head and shoulders above all the other Rabbis 
of the congregations of Israel.

 4.  Now let us gather and prepare a banquet in his honor, 
whose splendor shall exceed the feast of Ahashverosh 
which he made unto all his princes and servants, even 
in the third year of his reign.⁶ 

 5.  That our hearts be made glad while we eat of the fat of 
the land,⁷ and our souls be made merry with wine and 
strong drink.⁸ 

 6.  And the thing seemed good in their eyes; and they said 
unto Joseph the Trilbyite⁹ and unto the young man Ste-
phen,1⁰ and unto Frederick the tiller of the soil:11 Prepare 
ye unto us a banquet that we may do honor unto Epis-
copus; and they enjoined upon them that the drinking 
be without compulsion, to do according to the pleasure 
of every man.12 

 7.  And straightways they prepared the feast, but did not 
provide any of the creeping things and other abomina-
tions with which the Rabbis who had forsaken the laws 
of their forefathers delighted in. 

 8.  For they said each unto the other, Behold Pereira of the 
house of Mendes,13 and Falk the Bikurcholemite1⁴ and 
Bernhard the Zichronite1⁵ will not eat of the abomina-
tions of the idols, why should we offend them? And the 
thing seemed good in their eyes. 
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16.  Maurice H. Harris 
(1859–1930); see “The Rev. 
Dr. Maurice H. Harris of 
New York,” Israel: The Jewish 
Magazine 3 (1900): 127–29, 
and “Harris, Maurice Henry,” 
Universal Jewish Encyclopedia, 
10 vols (New York: Univer-
sal Jewish Encyclopedia, Inc., 
1939–1943), 5:219.

17.  For the history of 
this phrase, see https://
en.wikipedia.org/wiki/
Watches_of_the_Night.

18.  Psalms 121:1.
19.  Genesis 22:14 (King 

James translation). 
20.  New York was one of a 

number of cities that bore this 
moniker. It was bestowed by 
journalist James D. McCabe 
Jr., Lights and Shadows of New 
York Life, or, The Sights and 
Sensations of the Great City 
(Philadelphia: National Pub-
lishing Company, 1872), 491. 
In 1890, the New York City 
Directory listed 450 churches 
and synagogues.

21.  Kaufmann Kohler (1843–
1926); see his “Personal Rem-
iniscences,” in his Studies, Ad-
dresses and Personal Papers (New 
York: Bloch, 1931), 469–80, 
and Joseph L. Blau’s intro-
duction to the reprint edition 
of Kohler’s Jewish Theology, 
Systematically and Historically 
Considered (New York: ktav, 
1968), xi–xli.

22.  Louis A. Alexander 
(1853?–1913); in 1897 he 
served as the rabbi of Ater-
eth Ts’bi (Ateres Zwie) con-
gregation in Manhattan. He 
subsequently held numerous 
East Coast pulpits and is best 
remembered as the first Jew to 
serve as a chaplain in a Mas-
sachusetts penal institution; 
see Jewish Advocate, January 2, 
1914, 1.

23.  Hebrew/Yiddish for 
“ignoramuses.” 

24.  Raphael Benjamin 
(1846–1906); see Universal 
Jewish Encyclopedia, 2:185. 

25.  Psalms 42:2.

 9.  And when the tidings reached Maurice the chief of the 
boycotters,1⁶ he lifted up his voice and exclaimed, “Rot!”; 
for he knew within his soul, that he was a transgressor 
of the statutes and ordinances which the Lord had given 
unto his forefathers. 

10.  And unto Episcopus, it was as the savor of sweet frank-
incense, and his soul rejoiced that he should be chosen 
as the man whom his brethren delighted to honor. 

11.  And he communed within himself in the silent watches 
of the night1⁷ and said: Wherewith shall my stomach be 
satisfied, for the food which they will set before me is 
strange unto me, and of which I have not partaken for 
years, and my heart delighteth not therein. 

12.  But Episcopus was wise in his generation and kept his 
own counsel. 

CHAPTER II.

 1.  And when the Rabbis heard of the feast, some of them 
were in sore travail, for they said: Whence shall come 
my help,1⁸ for I have neither gold nor silver, and my 
lot is cast among those who have not been blessed with 
an abundance of riches. How can I go up unto the feast 
when there are no shekels in my purse?

 2.  But, nevertheless, they put on a bold face and clothed 
themselves in clean shirts and went unto the feast, for 
they said, “The Lord will provide.” 1⁹

 3.  And there assembled all the Rabbis of Gotham and the 
City of Churches,2⁰ both great and small, from Kaufman 
the Bethelite,21 who was learned in the books and writ-
ings of the Jews, to Alexander22 of the tribe of Am-
haaratzim23 who knew not the difference between one 
Hebrew letter and another. 

 4.  And they washed their hands and sat around the table, 
and Raphael the Benjaminite2⁴ broke bread and made 
a blessing. 

 5.  Now Raphael the Benjaminite, was the handsomest 
Rabbi in the city, and the daughters of Zion worshiped 
him for his beauty, and he was the desire of their souls, 
even as the hart panteth after the water brooks,2⁵ so they 
longed after him. 

 6.  And he was white and ruddy, distinguished among ten 
thousand, and the Rabbis were envious of his beauty. 

 7.  His head was bright as the finest gold, and his locks were 
once like waving foliage tinged with the brightness of 
the sun at the going down thereof. 
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 8.  His cheeks were as a bed of spices, as turrets of sweet per-
fumes; his lips, like lilies, dropping with fluid myrrh.2⁶ 

 9.  And he said unto himself, I will bare my head that they 
may see my manly brow, and their souls be eaten up with 
envy of my beauty. And he uncovered his head before 
making the blessing over the bread. 

10.  And Bernhard the Zichronite waxed wroth when he saw 
it, for it was not seeming in his eyes and was an offense 
unto him, but Episcopus winked the other eye.2⁷ 

11.  And they feasted and made merry, and stuffed them-
selves with stuffed squabs,2⁸ and sweetened their palates 
with sweetbreads. 

12.  While yet they were eating, the countenance of Kaufman 
the Bethelite fell, and he was consumed with anger, and 
he said unto Joseph the Trilbyite and Stephen the young 
man and Frederick the tiller of the soil, who had pre-
pared the feast according to the commands given unto 
them: Is it not enough that we have a Western Pope,2⁹ 
why make ye now unto yourselves strange gods and set 
them up that the people may make obeisance? 

13.  And they were sorely distressed, for they wot not what 
sin they had committed, and they said unto him: where-
with have thy servants offended, my lord, and why is 
thine anger enkindled against us?3⁰

14.  And Kaufman the Bethelite, put his hand within his 
bosom, and took therefrom a menu card, on which was 
written what was to be eaten, least31—as Joseph the 
Trilbyite and Stephen the young man and Frederick the 
tiller of the soil, unto whom was entrusted the prepara-
tion of the feast—said, the Rabbis might over-eat them-
selves and be unable to expound the Law, as is their 
custom upon the Sabbath. 

15.  And he showed them the words, “Sorbet a la Cardi-
nal” 32 written thereon, and with a loud voice and with 
exceeding wroth said: “Have we then a Cardinal among 
us, who shall go forth before the people with garments 
dyed red even as Edom?” 33

16.  And Stephen the young man came near unto him, and 
said: “Pardon, my lord, let thy servant, I pray thee, 
speak a word in my lord’s ears, and let not thy anger 
burn against thy servants; for thou art greater than 
Episcopus.3⁴

17.  The sorbet is but a cooling portion, to cool the fierce 
fire of the Rabbis, who burn to study the Law, and thou 
knowest, that Episcopus burneth neither for the Law 
nor for the Prophets. 

26.  Song of Songs 5:11–13.

27.  “Wisdom may smile, but 
Cunning can’t | She winks the 
other eye”; see Punch, October 
24, 1891, 204. 

28.  For the history of squab 
(pigeon) in Jewish cuisine, 
see “pigeon” in Gil Marks, 
Encyclopedia of Jewish Food 
(New York: John Wiley, 2010), 
460–61. 

29.  Isaac Mayer Wise 
(1819–1900) of Cincinnati; 
see Sefton D. Temkin, Isaac 
Mayer Wise: Shaping American 
Judaism (Liverpool: Littman 
Library, 1992). 

30.  A play on lines from The 
Confessions of Ste. Augustine, 
Bishop of Hippo, translated and 
annotated by J. G. Pilkington 
(Edinburgh: T. & T. Clarke, 
1876), 99 (chap. 10).

31.  i.e., lest (?)

32.  Sorbet à la cardinal, or 
cardinal sherbert, was a popu-
lar turn-of-the-century dessert 
made with raspberry pulp; it 
was the approximate color of 
a Catholic cardinal’s zucchetto. 
For the recipe, see Adolphe 
Meyer, The Post-Graduate 
Cookery Book (New York: Ca-
terer Publishing Company, 
1903), 269.

33.  “Edom” means red in 
Hebrew. According to the 
Bible, Edom is Esau, who was 
ruddy from birth (Genesis 
25:25, 36:1).

34.  Genesis 44:18. The pas-
sage hints at rivalry between 
Kohler and Gottheil, the city’s 
foremost Reform rabbis. 
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18.  Let this thing pass, I pray thee, for if it be told to Sol-
omon the scribe,3⁵ (exterminated be his name and re-
membrance!)3⁶ we shall soon become as a proverb and a 
byword to the people; for his pen stingeth like a scorpion 
and biteth like an adder,3⁷ and he has no regard for the 
servants of the Lord, and respecteth neither their pul-
pits nor their salaries.[”] 

19.  And Stephen the young man became unto him like unto 
the one who appeased the destroying angel upon the 
threshing floor of Ornan the Jebusite.3⁸ 

20.  And the anger of Kaufman the Bethelite disappeared, 
even as the passing cloud upon the face of the heavens, 
and he sat himself once more among his brethren. 

21.  Now are not all these things written in the Chronicles 
of the Rabbis even unto this day?3⁹

CHAPTER III.

 1.  Now it came to pass that when the feast was nigh ended, 
that Rudolph the Rodefer⁴⁰ arose from his seat among the 
brethren and said: Young am I in days, and ye are very 
old; therefore I hesitated and feared to show you what I  
knew. 

 2.  I had said, Days shall speak, and multitude of years shall 
make wisdom known.⁴1 

 3.  Not those rich in years must always be wise; neither do 
the aged constantly understand what is just. 

 4.  Therefore do I say, Hearken unto me, for inasmuch as 
it is written that in the multitude of counsel there is 
wisdom,⁴2 so likewise in the multitude of Rabbis there 
should be some piety.

 5.  Let us therefore return thanks unto the Lord for the 
good things we have eaten, for the strong drink where-
with we have strengthened ourselves, and for Episcopus 
whom we have honored. 

 6.  And Episcopus communed within himself and said: Ver-
ily, this is a young man of passing merit and of great 
understanding. 

 7.  And when Maurice the boycotter heard the words of Ru-
dolph the Rodefer, he lifted up his voice and exclaimed, 
“Rats!” for he was afraid that he might be called upon 
to pronounce the blessing, and he knew not the lan-
guage of the Jews in which it should be spoken, for he 
belonged to the tribe of the Amhaaratzim and was a chief  
thereof. 

 8.  And Stephen the young man went unto Pereira of the 

35.  Jacob Philip (J. P.) Solo-
mon (1838–1909), editor of the 
Hebrew Standard and author of 
these Chronicles. By inserting 
himself into his own narrative, 
Solomon made clear that he 
knew what many a rabbi thought 
of him. 

36.  On this curse, usually ap-
plied to enemies of the Jewish 
people, see https://en.wikipedia.
org/wiki/Yimakh_shemo.

37.  Proverbs 23:32.
38.  1 Chronicles 21:15.

40.  Rudolph Grossman (1867–
1927); see Charles Reznikoff, 
“Grossman, an American Family 
of Rabbis,” Universal Jewish En-
cyclopedia, 5:105–6. 

41.  Job 32:7.

39.  1 Kings 15:7.

42.  Proverbs 11:14.
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43.  Judges 12:6.
44.  “Cantor” (Hebrew). 
45.  William Sparger (1860–

1904), cantor and music direc-
tor at Temple Emanu-El in New 
York; see Neil W. Levin, “Wil-
liam Sparger,” https://www.
milkenarchive.org/artists/view/
william-sparger/.

46.  Literally “to bless” (Yid-
dish), but when used without any 
qualifier, as here, implies to say 
the grace after meals; see http://
www.balashon.com/2006/11/
bensch.html.

47.  Jewish tradition, based upon 
Genesis 10, holds that there are 
seventy nations and languages 
in the world; see “Nations and 
Languages, The Seventy,” Jewish 
Encyclopaedia, 12 vols. (New York: 
Funk & Wagnall’s, 1901–1906), 
9:188–90.

48.  Harris had not attended 
Hebrew Union College in Cincin-
nati (by coincidence, the largest 
pork-producing city in the world 
for several decades prior to the 
Civil War), but was ordained in-
stead by Gottheil. On Porkopolis, 
see Liz Gray, “Porkopolis: Cin-
cinnati’s Pork-Producing Past,” 
https://www.greatamericancoun-
try.com/places/local-life/porko-
polis-cincinnatis-pork-produc-
ing-past.

49.  Psalms 77:3. Sparger may 
have suffered from bipolar disor-
der. He attempted suicide in fall 
1903 and subsequently disap-
peared; see the Philadelphia In-
quirer, October 18, 1903, 1, and 
New York Times, November 6, 
1903, 1. 

50.  See, for example, Ezra 7:1.
51.  Adolph M. Radin (1848–

1909); among other posts, he 
served as chaplain of all penal 
institutions in New York and 
Brooklyn. “Asurem” derives from 
the Hebrew word for “prisoners” 
or “captives”; on Radin, see Na-
than Stern, “Obituary Address—
Adolph Moses Radin,” Year Book 
of the Central Conference of Ameri-
can Rabbis 19 (1909): 424–31.

52.  Psalms 95:1, 96:1.
53.  2 Samuel 23:1.

house of Mendes, and he answered and said: The Rab-
bis do not understand the speech of their forefathers, 
verily they are as the Ephraimites, who fought against 
Jephthah in his battle with the Midianites at the cross-
ing of the fords of the river Jordan, and cannot frame 
their tongues to pronounce the words, and he refused.⁴3 

 9.  And Stephen the younger went to Bernhard the 
Zichronite, and he answered and said: Is thy servant 
a Chazan⁴⁴ that he should do this thing? and he also 
refused. 

10.  And Stephen the younger went to William the chief 
musician of the Temple,⁴⁵ and he consented to bensch.⁴⁶ 
And Maurice the boycotter said to him, “Cut it short,” 
for his soul within him fretted, for it was to him as a 
strange tongue, for he was not learned in the seventy 
languages⁴⁷ taught by the Western Pope in his school 
at Porkopolis,⁴⁸ being of the Amhaaratzim.

11.  And William the chief musician of the Temple also un-
covered his head when he said the blessing, that they 
might gaze upon his locks and see his beauty, but the 
Rabbis, from Kaufman the Bethelite even unto Alex-
ander of the tribe of the Amhaaratzim, exclaimed with 
accord: There is none like Raphael the Benjaminite for 
comeliness and beauty, and William the chief musician 
of the Temple bowed his head for shame, and mourned 
and refused to be comforted.⁴⁹

CHAPTER IV.

 1.  Now after these things had happened,⁵⁰ Frederick the 
tiller of the soil, and Falk the Bikurcholemite, and Al-
exander of the tribe of Amhaaratzim took their harps 
in their hands. 

 2.  And Adolph of the Asuremites,⁵1 took also his manicure. 
 3.  And all the Rabbis surrounded them like bees and said 

unto them, O sing to us a new song that we may make 
ourselves merry, sing unto us of the glories and great-
ness of Episcopus;⁵2 for they were known to be of the 
sweet singers of Israel.⁵3 

 4.  And Frederick the tiller of the soil, sat at the head of 
the table, and taking his harp in his hands, lifted up his 
voice and sang: 

Somewhat of a poet, 
Although you may not know it, 
And my thoughts run readily into rhyme. 
Why, even in my slumbers, 
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I dream in rhythmic numbers
As the golden stairs I climb. 

And while I make no pretensions 
To tenses and declensions, 
I’m quite at ease with tropes.⁵⁴ 
Although a Rabbi by profession 
I must make you this confession 
That I know full well the ropes. 

Some people may belie us, 
And think we’re not as pious 
As Rabbis surely ought to be. 
That we preach but do not practice, 
While all know the simple fact is
That we must draw our salary. 

Whether Union Prayer Book or Tefillah,⁵⁵ 
Sefer Torah, Tehillim or Megillah,⁵⁶ 
They’re all alike to me. 
That its better to doff the Tallis⁵⁷
Then continually cope with “dalles,” ⁵⁸ 
With me you must agree. 

Let the press then waste its paper, 
It’s only mere passing vapor
That quickly fades away.
It may laugh at our Judaism
Overwhelm us with its criticism
We’re here to stay—for pay.

While we mount our swift Pegasus
With the Parnass to Parnassus,⁵⁹ 
How the Kehillah⁶⁰ nods and becks, 
They know not what we believe, 
But we all laugh in our sleeve,
For we all believe in cheques. 

The pattern on the Mount 
Is surely no account
To the Rabbi of modern days. 
Episcopus’ example 
To us is full and ample
How a big salary to raise. 

 5.  And when Frederick the tiller of the soil had ended his 
song, a shout of great joy went up from the Rabbis,

 6.  For they knew not that his voice was as sweet as the 
droppings of honey from the honey comb.⁶1

54.  Tropes are traditional 
musical notations for chanting 
the various biblical books; see 
https://en.wikipedia.org/wiki/
Hebrew_cantillation.

55.  The Reform Union 
Prayer-Book for Jewish Wor-
ship (1895) and the Orthodox 
prayer book, Tefilot Yisra’el 
(1848/9); see Sharona R. 
Wachs, American Jewish Litur-
gies (Cincinnati: Hebrew Union 
College Press, 1997). 

56.  Pentateuch, Psalms, 
Scrolls—books in the Hebrew 
Bible.

57.  Traditional prayer shawl, 
discarded by many Reform con-
gregations by the late nine-
teenth century.

58.  Poverty (Hebrew/
Yiddish).

59.  The winged horse Pega-
sus, in Greek mythology, lives 
on Mt. Parnassus, the home 
of poetry, music, and learn-
ing. Parnass is the traditional 
Hebrew name for the congrega-
tional president. 

60.  Congregation or commu-
nity (Hebrew). 

61.  Song of Songs 4:11.
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 7.  And they exclaimed with a loud voice: Great is Freder-
ick the tiller of the soil.

 8.  And he answered and said, Nay, brethren, none is great 
but Episcopus.

 9.  And Episcopus smiled, and pulled down his vest.

CHAPTER V.

 1.  And Frederick the tiller of the soil, again lifted up his 
voice⁶2 and said unto his brethren, unloosen your girdles 
and be merry, for this is the night dedicated to Episco-
pus, let us rejoice therein.⁶3 

 2.  From the fat meadows have I come unto you, and my 
hair is yet wet with early dew.⁶⁴ 

 3.  Like the waters flowing from Kedron⁶⁵ doth my soul 
murmur with delight, yea even as the banks of the Jor-
don overfloweth when the windows of heaven are opened 
and the rain descendeth therein, so doth my heart over-
flow with gladness. 

 4.  Happy are ye, o ye teachers in Israel, yea thrice happy 
art thou, o Episcopus, in the sunshine of whose smiles 
we are permitted to bask. 

 5.  Like unto the mighty cedar of Lebanon art thou, o 
Episcopus, for all the teachers in Israel look up unto  
thee.⁶⁶ 

 6.  Like unto the lily of the valley⁶⁷ art thou, o Episcopus, 
for thy fragrance rejoiceth the earth. 

 7.  Thou art verily a “Sun and Shield” ⁶⁸ to thy brethren, yea 
even a moon and a firmament full of stars and a buck-
ler⁶⁹ to those who know thee. 

 8.  The Western Pope feareth thee, even Emil the son of 
Samuel,⁷⁰ hangeth his head in confusion when thy name 
is uttered. 

 9.  (While he was yet speaking, Maurice the boycotter 
plucked the sleeve of his neighbor, even the sleeve of 
Henry the Sing-Singer,⁷1 and whispering in his ear said: 
“He is giving the old man guff.)”

10.  And Frederick continued his parable and said: O, Epis-
copus! The field of the Lord is rich with the harvest of 
piety from the seed thou hast sown. 

11.  The Sabbath of the Lord thou wouldst transfer to the 
first day of the week, and what Rabbi among us did say 
thee nay?⁷2

12.  Thou wert the first to preach Christology from the Jew-
ish pulpit⁷3 and no Rabbi dared lift up a voice against 
thee, for thy pomposity is as great as the tower of Babel,⁷⁴ 

62.  2 Chronicles 5:13.
63.  Psalms 118:24.
64.  Song of Songs 5:2.
65.  Kedron is often rendered 

Kidron or Qidron. It refers both 
to a valley marking the eastern 
boundary of Jerusalem and to 
a brook or wadi there; see 2 
Chronicles 29:16.

66.  Song of Songs 5:15.
67.  Song of Songs 2:1.
68.  A play on Gottheil’s Sun 

and Shield: A Book of Devout 
Thoughts for Every-Day Use 
(New York: Brentano’s, 1896). 

69.  2 Samuel 22:31; a “buck-
ler” is a small, round shield. 

70.  Emil G. Hirsch (1851–
1923), leading Reform rabbi of 
Chicago; see Tobias Brink-
mann, Sundays at Sinai: A Jew-
ish Congregation in Chicago (Chi-
cago: University of Chicago 
Press, 2012). 

71.  Henry M. Speaker (1868–
1935), chaplain at Sing Sing 
prison (1895–1898) and later 
the principal of Gratz College; 
see American Jewish Year Book 
6 (1904–1905): 192. 

72.  Temple Emanu-El in-
troduced “Sunday lectures” 
in 1888, but pledged that “the 
observance of the Sabbath ser-
vices, as heretofore practiced in 
the Temple,” would be “contin-
ued inviolate.” Subsequently, 
Gottheil concluded that Sunday 
services “infused new life into 
our congregations.” See Myer 
Stern, The Rise and Progress 
of Reform Judaism (New York: 
Myer Stern, 1895), 84; Gottheil, 
Life of Gustav Gottheil, 155.

73.  As early as 1876, Gottheil 
preached on “Certain Contrasts 
and Comparisons of Judaism 
and Christianity”; see Gottheil, 
Life of Gustav Gottheil, 128.

74.  Genesis 11:4–9.
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thy self-conceit even as the brazen serpent that was set 
up in the wilderness.⁷⁵ 

13.  For all that thou hast done we praise thee, for the reg-
ularity with which thou hast drawn thy salary, we ad-
mire thee. 

14.  Though art as meek as Moses, as zealous as Elijah, as 
modest as Hillel.

15.  And Maurice the boycotter said unto himself, “Nit.” ⁷⁶ 
16.  And Joseph the Trilbyite and Stephen the young man 

took a tallis and covered the face of Episcopus, for his 
face shone with a brightness even as the face of Moses 
which when he descended from the mount, was covered 
with a veil.⁷⁷ 

17.  Now when Adolph the Assurimite beheld the brightness 
of the countenance of Episcopus, and being full of juice, 
he clothed himself in a white ephod⁷⁸ and placing a gar-
land of flowers upon his head, took up his manicure, and 
standing on a high seat continued the parable of Fred-
erick the tiller of the soil, saying: As the appearance of 
the rainbow in the midst of the clouds; and the Rabbis 
exclaimed with one voice: So is the face of Episcopus.⁷⁹ 

18.  As the lightning preceding from the splendor of the holy 
Hayoth;⁸⁰ and the Rabbis exclaimed with one voice: So 
is the face of Episcopus! 

19.  As the celestial blue thread in the Tallis of Rudolph the 
Rodefer;⁸1 and the Rabbis exclaimed with one voice. So 
is the face of Episcopus!”

20.  As the rose in the midst of a delightful garden, as the 
diadem placed upon the head of the king, even as the 
transcendental beauty of Raphael the Benjaminite; and 
the Rabbis exclaimed with one voice: So is the face of 
Episcopus! 

21.  And when Episcopus heard the sweet voice of Adolph 
the Assurimite and the praise bestowed upon him, he 
smiled beneath the Tallis that covered his face, and the 
Rabbis each filled their cups with wine and strong drink 
and smiled with him.

CHAPTER VI.

 1.  Then arose Rudolph the Rodefer and said, 
 2.  Hear my words, O ye wise men, and give ear unto me, 

ye that have knowledge.⁸2
 3.  For the ear trieth words, as the mouth tasteth meat.⁸3 
 4.  Let us choose to us judgement; let us know among our-

selves what is good.⁸⁴

75.  Numbers 21:9.
76.  German for “not.”
77.  Genesis 9:23; Exodus 

34:29–33.
78.  A priestly garment; 

see Exodus 28:6–12, and 
Yehoshua M. Grintz and S. 
David Sperling, “Ephod,” in 
Encyclopaedia Judaica, ed. Fred 
Skolnik and Michael Beren-
baum, 2d ed., vol. 6 (New York: 
Thomas Gale, 2007), 455–56.

79.  This and the following 
lines play on the exhilarating 
high holiday hymn “Mar’eh 
kohen,” describing the appear-
ance of the High Priest (here 
compared to “Episcopus”) as 
he left the Holy of Holies. See 
Morton M. Leifman, “Mar’eh 
kohen,” https://www.milken-
archive.org/music/volumes/
view/golden-voices-in-the-
golden-land/work/mareh-ko-
hen/, and Jonathan Saks, The 
Koren Mahzor Yamim Nora’im 
Rosh Hashana & Yom Kip-
pur (Jerusalem: Koren, 2010), 
1192. 

80.  The four creatures ac-
companying the divine chariot 
described in Ezekiel 1:5–12 
and 10:15. For their place in 
Jewish and Christian tradition, 
see https://en.wikipedia.org/
wiki/Living_creatures_(Bible).

81.  Rabbi Rudolph Gross-
man apparently adhered to the 
Hasidic practice, championed 
by the grand rebbe of Radzyn, 
Gershon Chanoch Henech 
Leiner (1839–1890), to add a 
specially dyed blue threat to 
his prayer shawl, as per Num-
bers 15:38 and Rabbi Leiner’s 
(controversial) analysis of how 
tekhelet was produced. For a 
brief history and illustration, 
see https://en.wikipedia.org/
wiki/Tekhelet.

82.  Job 34:2.
83.  Job 34:3.
84.  Job 34:4.
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 5.  For hath it not been said by the wise men in Israel: 
Where three are eating at one table, and they do not dis-
course upon the words of the Law, it is as though they 
had partaken of the offerings of the dead.⁸⁵ 

 6.  And the words of Rudolph the Rodefer seemed good in 
their sight, and they cast their eyes upon Alexander of 
the Amhaaratzim, upon Joseph the Trilbyite, and upon 
Maurice the boycotter, and said unto them: Speak ye 
unto us of the Law.

 7.  And Kaufman the Bethelite laughed and said: these men 
know as much about the Law and its precepts as the 
bramble in the parable of Jotham, knew of Abimelech 
the son of Jerubbaal;⁸⁶ verily they are all sons of Belial.⁸⁷

 8.  And Maurice the boycotter whispered in the ear of his 
neighbor, even the ear of Alexander of the Amhaaratzim: 
He thinks he is the only pebble upon the Rabbinical 
beach. 

 9.  And Kaufman the Bethelite overheard the words of Mau-
rice the boycotter and waxed exceedingly wroth, and 
he arose from his place and with fierce anger pointed 
his finger at him and said unto him: Thou son of Belial, 
knowest thou not what is written: Whoso keepeth the 
fig tree shall eat the fruit thereof; so he that waiteth on 
his master shall be honored.⁸⁸ 

10.  Do figs grow upon thistles⁸⁹ and can copper be brought 
out from the bowels of the earth without the sweat of 
the brow?⁹⁰

11.  Canst thou behold the sweet influences of Pleiades, or 
gaze upon the bands of Orion when thine eyes are closed 
with blindness.⁹1

12.  Canst thou love the Torah when thou disregardest its 
precepts, or know aught of its wisdom, when thou art 
unable to read it, for art thou not of the Amhaaratzim?

13.  And Maurice the boycotter replied unto him and said: 
Verily, thou art of the past, and darkeneth counsel by 
words without knowledge. 

14.  As the yoke of bondage was removed from our fathers 
when they went up out of the land of Egypt, even so has 
the yoke of the Torah been removed from us, the Rabbis 
of to-day, by the magic spell of Reform. 

15.  Why should we study the Torah, when we believe not 
in its commands? 

16.  Was thou not the first to deny its inspiration?⁹2
17.  Verily, thy voice was heard among the loudest at the 

gates of the city, that the Law was for our forefathers, 
and not for us. 

85.  Mishnah Avot 3:3.

86.  Judges 9:7–21.
87.  Deuteronomy 13:14, 

meaning scoundrels, worthless 
or depraved people. 

88.  Proverbs 27:18.
89.  A New Testament allu-

sion (Matthew 7:16) befitting 
Kohler, who, as Solomon knew, 
studied Christianity. 

90.  Job 28:2.
91.  Job 38:31.
92.  An oblique reference to 

Kohler’s daring doctoral dis-
sertation, Der Segen Jacob’s 
(Berlin, 1867), which applied 
the methods of biblical crit-
icism to the study of Jacob’s 
blessing in Genesis 49. Reput-
edly, the dissertation disqual-
ified Kohler for any central 
European congregation and 
led to his immigration to the 
United States; see Robert F. 
Southard, “The Theologian of 
the 1885 Pittsburgh Platform: 
Kaufmann Kohler’s Vision 
of Progressive Judaism,” in 
Platforms and Prayer Books: 
Theological and Liturgical Per-
spectives on Reform Judaism, ed. 
Dana Evan Kaplan (Lanham, 
Md.: Rowman & Littlefield, 
2002), 61–79.
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18.  Was it not thy influence that abrogated the ancient 
prayers of Israel and substituted in its place that un-
clean thing called the Union Prayer Book?⁹3 

19.  Why clothest thou not thyself in a Tallis? Where are 
thy phylacteries and thy fringes, where the signs upon 
the door-posts of thy house?⁹⁴ 

20.  Verily, I say to you, o Kaufman the Bethelite, that thy 
sin is greater than my ignorance, for with thy knowledge 
of the Torah and the wisdom of the sages of Israel that 
thou possessests, thou are like unto Jeroboam the son 
of Nebat, who not alone sinned himself, but caused oth-
ers to sin also, which was evil in the sight of the Lord.⁹⁵ 

21.  Did I ever deride the sacred word of God as thou didst 
in thy book, “Der Segen Jakob’s?” 

22.  Did I ever desire to change the Sabbath of the Lord 
from the seventh unto the first day, even the Sabbath 
of the Gentiles, to please the publicans and the money 
lenders?⁹⁶ 

23.  Have I ever proclaimed from the housetops, in the hear-
ing of the multitudes of Israel that the covenant God 
made with Abraham, is a “relic of barbarism?” ⁹⁷

24.  Verily, I say unto thee, O Kaufman the Bethelite that 
thy sins against Judaism are without number, even as 
the stars of the heavens and the sands which are on the 
seashore. 

25.  If we have sinned, we have but followed thy example; if 
we are ignorant of the Law and the language of our fa-
thers, it is because thou and thy school of prophets de-
clare, that the Torah in this land has lost its significance 
and that Hebrew in our prayers is unnecessary.

26.  Verily, thy words are “bosh” (which signifieth in the 
vernacular, the expressions of foolish men). 

27.  And Kaufman the Bethelite smote his breast and ex-
claimed, “I have sinned!”

CHAPTER VII.

 1.  Now Falk the Bikurcholemite, was well versed in the 
language of the Hebrews and in the learnings of the 
sages of Israel, and he meditated upon the law day and 
night⁹⁸—whenever he had time.

 2.  And he sat at the feast, and his soul rejoiced at the good 
things which Frederick the tiller of the soil and Joseph 
the Trilbyite and Stephen the young man had prepared, 
and he drank of the wine and strong drink which had 
been set before him. 

93.  Kohler was the editor of 
the 1895 Union Prayer-Book.

94.  Deuteronomy 6:8–9.

95.  1 Kings 12:25–33.

96.  Kohler introduced Sun-
day services at Chicago’s Sinai 
Congregation in 1873; see 
Brinkmann, Sundays at Sinai. 

97.  The phrase may previ-
ously have been uttered by the 
president of Chicago’s Sinai 
Temple in 1885, but Kohler 
expressed the same sentiments 
at the Pittsburgh rabbinical 
conference, where he sought 
to abolish mandatory circum-
cision of adult converts; see 
American Israelite, May 15, 
1885, 4, and the Proceedings of 
the Pittsburg [sic] Rabbinical 
Conference November 16, 17, 18, 
1885 (Richmond, Va.: Old Do-
minion Press, 1923), 16.

98.  Joshua 1:8.
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 3.  And when he beheld that Kaufman the Bethelite had 
confessed his sin against Judaism and its precepts, he 
was sorely troubled, but rejoiced greatly that he had es-
caped by the skin of his teeth, for he communed within 
himself and said: Peradventure, if I had received his 
salary, I might also have had to confess my evil doings. 

 4.  And while the strength of the wine was yet upon him, he 
arose from his place and said: My brethren, the spirit of 
prophesy came upon me and said unto me: Son of man, 
write; and I said: What shall I write?⁹⁹

 5.  And the spirit took me by the hand and led me to the 
river, even the East River, and I sat upon the banks 
thereof, and the spirit placed a pen in mine hand and set 
a scroll before me and said unto me: Write the praises of 
Episcopus, and his greatness, and his wondrous works. 

 6.  And Bernhard the Zichronite said to Maurice the boy-
cotter: It must have been the same lying spirit that went 
into the mouth of the Micaiah the son of Imlah, when 
he prophesied before the King at Ramoth Gilead, when 
he went forth to battle.1⁰⁰ 

 7.  But Maurice the boycotter understood him not, for he 
had never read the Book of Kings, wherein it is writ-
ten—being of the Amhaaratzim. 

 8.  And behold, this is what I have written; and he placed 
the scroll in the hands of Frederick the tiller of the soil, 
who was the ruler of the feast and sat at the head of the 
table, that he might read it before them. 

 9.  And Frederick the tiller of the soil read it aloud; and save 
Pereira of the house of Mendes, Kaufman the Bethelite, 
Adolph the Assurimite and Episcopus, none who were 
at the feast understood what was read, for it was in the 
language of the Hebrews, and they were of the tribe of 
the Amhaaratzim. 

10.  And Maurice the boycotter and the others said unto Falk 
the Bikurcholemite: Give it unto us in United States 
(which in the vernacular meaneth: in plain English).

11.  And Falk the Bikurcholemite took his harp in his hand 
and sang: 

Awake up my glory; awake psaltery and harp: 
I myself will wake up early1⁰1—for I won’t go  
home till morning. 

_______

Lift high the glass, sing loud his praise, 
  Episcopus! Episcopus! 
Long life to him and happy days, 
  Episcopus! Episcopus! 

 99.  Ezekiel 2:2.

100.  1 Kings 22.

101.  Psalms 57:9.
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The brightest flower in the field 
All to his prescience now must yield, 
For who can beat his “Sun and Shield?” 1⁰2
  Episcopus! Episcopus! 

His sermons are like precious gold, 
  Episcopus! Episcopus!
Delighting all, both young and old, 
  Episcopus! Episcopus! 
From North to South, from East to West, 
He is the greatest and the best,
And singing birds cry from their nest
  Episcopus! Episcopus! 

The Western Pope may loudly boast, 
  Episcopus! Episcopus! 
But reckons now without his host, 
  Episcopus! Episcopus!
No “smeecha” 1⁰3 sweet has touched his lips
Nor does he fear the Papal whips, 
From Torah’s wine alone he sips,
  Episcopus! Episcopus!

Then drink to him, here’s to his health,
  Episcopus! Episcopus!
Long life to him, and peace and wealth, 
  Episcopus! Episcopus!
Long may he be with us to teach
By his example, and to preach 
To all whome’er his voice can reach.
  Episcopus! Episcopus!

12.  And his voice was as the voice of thunder, and the cups 
and earthen pitchers, the works of the hands of the pot-
ter, and the brazen vessels upon the table shook at the 
sound thereof. 

13.  And the children of Episcopus who were at the feast 
quaked with fear and dismay, and their limbs trembled 
at the sound of his voice, for they had never heard any-
thing like unto it, for it was even as the rushing of the 
trees in the wilderness of Kadesh when the thunderstorm 
passeth over.1⁰⁴ 

14.  And his voice became as a parable in the mouths of the 
Rabbis, for it is recorded in their books, that thereafter, 
when one went to Episcopus, to inquire whether it was 
permissible to eat of the food declared to be unclean 
according to the laws of Moses, as was the custom of 
some of the Rabbis, he answered and said unto them: 

102.  See note 68 above. 

103.  Hebrew for rabbinic 
ordination. Some questioned 
whether Gottheil, or for that 
matter Isaac M. Wise, pos-
sessed formal ordination. With 
professionalization and a new 
focus on “credentials” in the 
late nineteenth century, ques-
tions like this took on new ur-
gency; see Samuel Haber, The 
Quest for Authority and Honor in 
the American Professions, 1750–
1900 (Chicago: University of 
Chicago Press, 1991).

104.  Psalms 29:8.
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Go to thunder; which meaneth, go and inquire of Falk 
the Bikurcholemite.

CHAPTER VIII.

 1.  Now Stephen the young man was of the house of Je-
shurun, and being a stripling had not waxed fat, and 
therefore was unable to fulfill the words of the Scriptures, 
as it is written: And Jeshurun waxed fat and kicked.1⁰⁵ 

 2.  And though his side whiskers were curious to behold, 
they were nevertheless marvelous in their beauty: his 
eyes as the eyes of doves by the rivers of waters, washed 
with milk and fitly set.1⁰⁶ 

 3.  And the daughters of Judah mourned and refused to 
be comforted when they beheld him, and they said one 
unto another: Verily, evil days have come upon us, this 
is a reproach unto us and unto all Israel, that he taketh 
not unto himself a wife. 

 4.  But Stephen gave no heed to their murmurings, and 
when a damsel approached him he closed his eyes and 
passed over unto the other side, that his soul might not 
become rebellious when he gazed upon her.1⁰⁷

 5.  And he assisted Frederick the tiller of the soil in the 
preparations of the feast, and he wrote invitations to 
Solomon the scribe and to the other scribes, and sealed 
them with the seal of Episcopus, bidding them to come 
up to the banquet, that they might write down all the 
honors paid to Episcopus and his glories. 

 6.  That his piety and modesty should be remembered and 
kept through every generation, every family, every prov-
ince and every city; and that his eating a kosher sup-
per and repeating Hebrew prayers should not fail from 
among the Jews, nor the memorial of them perish from 
their seed.1⁰⁸ 

 7.  But Stephen the younger, forgot to place the invitations 
in the hands of the messengers by posts on horse-horse-
back [sic], and riders on mules, camels and young drom-
edaries, as did Haman the son of Hamadatha, when he 
sought the destruction of the Jews.1⁰⁹ 

 8.  And when Solomon the scribe, and Abraham the messen-
ger of glad tidings at three dollars a year,11⁰ and Joseph 
of the house of Davis,111 and Philip the soft soaper,112 
heard of the mishap, they were sorely afflicted; and they 
rent their garments and clothed themselves in sack cloth, 
and put ashes on their heads and even plucked their 
beards in anger,113 for Episcopus was dear unto Solomon 

105.  Deuteronomy 32:15. 
Wise served as the rabbi of 
B’nai Jeshurun. 

106.  Song of Songs 5:12. 
Wise was single in 1897; he 
married Louise Waterman in 
1900.

107.  An oblique hint that 
Wise was known to be some-
thing of a “ladies’ man.”

108.  Esther 9:28.
109.  Esther 3:1, 9.
110.  Abram Isaacs (1851–

1920), the editor of the Jewish 
Messenger; see Joshua Bloch, 
“Abram Samuel Isaacs,” Pub-
lications of the American Jewish 
Historical Society 31 (1928): 
265–66. 

111.  Joseph Davis (1826?–
1905 ) was the editor of the 
Hebrew Journal, published in 
New York; see American Israel-
ite, January 26, 1905, 1. 

112.  Philip Cowen (1853–
1943) was the editor of the 
American Hebrew; see his au-
tobiography, Memories of an 
American Jew (New York: In-
ternational Press, 1932), and 
New York Times, April 21, 
1943, 25.

113.  Esther 4:1. 
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the scribe even as the apple of his eye, but he despised 
the Amhaaratzim, having sworn in his wrath: I will ut-
terly put out the remembrance of every Amhaaretz Rabbi 
from under heaven.11⁴ 

 9.  And there was enmity between them, and they tried to 
boycott him; whence cometh the name, “Maurice the 
boycotter,” but the people flocked to his “Standard” and 
they strengthened his hands even as the hands of Moses 
were stayed by Aaron and Hur when Joshua discomfited 
Amalek and his people with the edge of the sword.11⁵

CHAPTER IX.

 1.  Now Stephen the young man, as he assisted at the feast, 
noticed that the countenance of Joseph the Trilbyite was 
cast down and his appearance was as of one who was 
sorely troubled.

 2.  And he went to him as he sat at the feast and said: What 
aileth thee, o, my brother, why art thou sad and what 
evil hath befallen thee? 

 3.  Is there bitterness in thy meat or wormwood and gall 
in thy cup? Verily, is it not written: A merry heart 
doeth good like medicine, but a broken spirit drieth the 
bones.11⁶

 4.  And Joseph the Trilbyite answered and said: There are 
no flies on me, neither is there any fly in mine ointment. 

 5.  Although affliction cometh not forth of the dust, neither 
doth trouble spring out of the ground,11⁷ yet is my soul 
weary and mine anguish greater than I can bear.

 6.  And when Stephen the younger strongly urged upon 
him to declare himself, he told him that he had prepared 
a speech in honor of Episcopus, and that he was sorely 
pressed down with its weight and prayed to be speedily 
delivered thereof. 

 7.  And Stephen girded up his garments about his loins, and 
ran with haste to Frederick the tiller of the soil who sat 
at the head of the table, and told him of the grievance of 
Joseph the Trilbyite, for his bowels of compassion moved 
for him—having been there oft before—and that he was 
waiting to be called upon to speak words of wisdom and 
counsel to the assembled Rabbis, that he might have a 
safe and a speedily deliverance. 

 8.  And straightwise Frederick the tiller of the soil arose 
and said: O ye cedars of Lebanon, ye ornaments of the 
Law! Give hear to my voice and hearken to the words 
of my lips.11⁸ 118.  Psalms 5:2–4.

114.  Deuteronomy 25:19.

115.  Exodus 17:8–13.

116.  Proverbs 17:22.

117.  Job 5:6.
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 9.  Is it not written in the words of Amos, who was among 
the herdsmen of Tekoa:

“They drink wine in bowls
And anoint themselves with the chief ointments, 
But they have not grieved
For the affliction of Joseph.” 11⁹

10.  Behold, Joseph the Trilbyite suffereth, let us remove the 
weight from his stomach, even as Jacob rolled the stone 
from the mouth of the well that we the sheep of Israel 
may drink of the spiritual waters with which he is filled 
to overflowing.12⁰ 

11.  And Joseph arose and made obeisance to Episcopus and 
said:

12.  I am the first of the Trilbyites, and thanks to the power of 
Solomon the scribe, the name of “Reb Trilby” is known 
from Dan to Beersheba,121 from Squedonk122 to Yuba 
Dam.123

13.  And Pereira of the house of Mendes, said unto his neigh-
bor, Verily, the young man is a son of Belial, because he 
talketh profanely.

14.  And Joseph continued and said: my soul is bound up 
in the soul of Episcopus, for he ever leadeth me in the 
pleasant places of Emanuel.12⁴ 

15.  Verily he hath been to me even as a “Sun and Shield,” 12⁵ 
and when I say my prayers before lying on my couch, 
no longer do I say as when a child: “Before me is Uriel 
and behind me Rafael,” 12⁶ but by plenary indulgence of 
the Western Pope I now say, “behind me is Uriel, and 
before me is Rafael,” (for Rafael meaneth in the vernac-
ular of the Ashkenazim, “Gottheil”),12⁷ for he is ever 
before me as my pattern. 

16.  And Maurice the boycotter and Alexander of the Am-
haaratzim gazed upon each other with wonder and as-
tonishment, that Joseph the Trilbyite should know so 
much Hebrew. 

17.  And he said further: No longer should we be slaves to 
the past. Verily I say unto you, the outstretched “hand” 
is a relic of Orthodox bondage—it is the “foot” which 
is a fitting emblem of this age of our redemption from 
the yoke of the Shulchan Aruch.12⁸ 

18.  The “foot” of progress upon the neck of Rabbanism; oh, 
how beautiful upon the mountains are the “feet” of the 
messenger12⁹ that has brought the glad tidings of Re-
form to all young Rabbis who, otherwise, could never 
have entered a Jewish pulpit.

119.  Amos 6:6.
120.  Genesis 29:10.
121.  Judges 20:1.
122.  Equivalent to Podunk, 

an insignificant, out-of-the-
way, or completely fictitious 
place.

123.  Alludes to a joke about 
the consequences of say-
ing “Yuba Dam.” “Talketh 
profanely” in the next line 
refers to this same folkloristic 
motif; see http://www.fres-
nostate.edu/folklore/ballads/
RcYubaDa.html.

124.  Psalms 23:2. Silverman 
served as Gottheil’s associate 
and heir apparent at Temple 
Emanu-El.

125.  See note 68 above.
126.  The traditional Jew-

ish prayer before retiring to 
rest at night, Kri’at Shema ‘al 
ha-mittah, includes a thrice-re-
peated reference to these pro-
tective archangels; see Joseph 
H. Hertz, The Authorised Daily 
Prayer Book (New York: Bloch, 
1948), 1004.

127.  The earliest known 
Gottheil ancestor “took on the 
family-name at the time when 
family-names were forced 
upon the Jews, translating 
the Hebrew Raphael into the 
German Gottheil (i.e. healing 
comes from God)”; Gottheil, 
Life of Gustav Gottheil, 1.

128.  The Code of Jewish 
Law by Joseph Caro, first pub-
lished in 1565.

129.  Isaiah 52:7.
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19.  No longer the “hand” of friendship, but the “foot” upon 
the tender errand of mercy; no longer the “hand” to wel-
come those who are not with us, but the “foot” to spurn 
those who fail to do homage to the Western Pope, and 
after him to Episcopus. 

20.  (And while he was yet talking, Maurice the boycotter 
whispered in the ear of his neighbor, even the ear of 
Alexander of the Amhaaratzim: Did I not tell thee that 
“Joe’s a Kicker,” meaning in the vernacular, that he was 
of a contentious spirit.13⁰)

21.  Who is there like unto Trilby? and where in the heaven 
above, or on earth beneath, or in the water under the 
earth, is there anything as beautiful as the “tootsie woot-
sies” of Trilby’s (meaning in the vernacular, her feet.)131

22.  The songs of Miriam and Deborah132 are things of the 
past. Hannah and Esther are antiquated relics, but the 
echo of the voice of Trilby shouting “milk,” shall ring 
through countless ages, typical of the milk of human 
kindness; of the milk and honey which floweth in the 
treasuries of congregations that have no mortgages upon 
their Temples. 

23.  And Alexander of the Amhaaratzim cried aloud, “he’s 
off,” and Pereira of the house of Mendes reproved him, 
saying: nay, he is not off, for verily he standeth. 

24.  And Alexander of the Amhaaratzim replied, “I mean 
he is off his base,” but Pereira of the house of Mendes 
understood him not, for he was as guileless as a lamb. 

25.  Then Joseph sang: 

Oh, Trilby! Oh Trilby! so beautiful and sweet, 
In soldier’s jacket and unslippered feet, 
I, thy Svengali,133 will awaken thy lyre
And touch men’s hearts with thy celestial fire. 

Why should I preach upon religious themes, 
Which are at best but foolish dreams, 
Why speak of heaven or talk of Paradise, 
When thou standeth lovely before my eyes? 

Why not inhale the fragrance of thy roses
Nor waste the time to sermonize on Moses, 
Is not the remembrance of thy own sweet Alice,13⁴ 
Better far than those of Tsitsis or of Tallis? 

Let us then meet the problem face to face, 
“Progress and Reform” is the motto of our race.13⁵ 
For sure as pie, the universal religion will be 
The worship of feet, of thy feet, Oh, fair Trilby.

130.  The relationship be-
tween Gottheil and Silverman 
was known to be frosty. When 
Temple Emanu-El memori-
alized Gottheil following his 
death in 1903, the family tell-
ingly requested that Silverman 
not deliver the eulogy; see Got-
theil, Life of Gustav Gottheil, 
147, 263–64.

131.  Exodus 15:11. Solomon 
implies that instead of wor-
shiping God, Silverman wor-
ships the Irish model Trilby 
O’Ferrall, heroine of George 
du Maurier, Trilby (New York: 
Harper, 1894). 

132.  Exodus 15 and Judges 
5.

133.  The Jewish villain of 
Trilby, Svengali, used his hyp-
notic powers to control Trilby. 
The term “Svengali” soon came 
to be applied to anyone who 
exercises a controlling influ-
ence on another, especially for a 
sinister purpose.

134.  A reference to one of the 
most famous lines in Trilby: 
“Oh, don’t you remember sweet 
Alice, Ben Bolt?” See https://
victorianweb.org/art/illustra-
tion/dumaurier/trilby/99.html.

135.  “Progress and Re-
form” was associated both with 
the Progressive movement in 
American politics and with the 
Reform movement in Judaism. 
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CHAPTER X.

 1.  Now Bernhard the Zichronite did not walk in the ways 
of Joseph the Trilbyite, and when he heard his words, 
his wrath was enkindled against him.13⁶

 2.  And his anger shone with brightness from his eyes, even 
as the precious stone which he wore upon the bosom of 
his shirt, which was a delight to his congregation and 
all Israel.

 3.  And his voice, was as the cooing of the turtle dove when 
the singing time of the birds is heard in our land.13⁷

 4.  But Episcopus was a thorn in his side, for he had strayed 
from the paths of his fathers and had gone after the in-
clinations of his own heart and after the desire of his 
own eyes. 

 5.  Nevertheless, he went up early to the feast, least it might 
be said of him: “He is a kicker in Israel.” 13⁸

 6.  And when Joseph the Trilbyite had ended his song, he 
arose from his place at the table and said: I have neither 
harp nor manicure, yet will I sing unto you, that your 
hearts be made glad while ye are merry with wine. 

 7.  And then he took a bone out of his throat, and drank of 
the cup of wine which Stephen the young man brought 
to him and requesting the Rabbis to join in the chorus 
of praise, sang: 

(Air: “Tit-Willow,” in “The Mikado.” 13⁹)
I will sing of a rabbi whom all of you deem,
A good fellow, good fellow, good fellow:
For all must confess he does certainly seem
A good fellow, good fellow, good fellow.
And you know whom I mean, tho I mention no name.
For I see by the praise that you pay to his fame
That you rightly regard him, and plainly proclaim 
A good fellow, good fellow, good fellow. 

This rabbi, you know, is the friend of his race, 
Good fellow, good fellow, good fellow. 
And these words are writ large on his unctuous face: 
“Good fellow, good fellow, good fellow.” 
He studies the cash and the comforts of men, 
If they happen to be of the uppermost ten, 
And he uses for them both his tongue and his pen, 
This good fellow, good fellow, good fellow.

The Hebrew he ranks ’mong the barbarous tongues, 
Good fellow, good fellow, good fellow: 

138.  See chapter 9, line 20, 
above.

136.  2 Chronicles 32:25.

137.  Song of Songs 2:12.

139.  “Air” in the sense of 
“tune.” Gilbert and Sullivan’s 
The Mikado (1885) satirized 
British politics and insti-
tutions, disguising them as 
Japanese, and was the most 
successful comic opera of its 
time in both England and the 
United States.
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To save money and time and men’s teeth and their lungs, 
Good fellow, good fellow, good fellow. 
Of the troublesome Sabbath he breaketh the spell.
And its suffering victims he kindly does tell, 
That a service on Sunday will do quite as well—
This good fellow, good fellow, good fellow 

On each feature his smile for the Gentile it plays.
Good fellow, good fellow, good fellow; 
And he tells all his people to mimic his ways, 
Good fellow, good fellow, good fellow. 
Their past as a nightmare he bids them forget,
Nor think of their Zion with pangs of regret,1⁴⁰
For America sure is their “Zion,” you bet,
Good fellow, good fellow, good fellow. 

He freely makes use of his surgical saw, 
Good fellow, good fellow, good fellow; 
Cutting off all the troublesome things in the law, 
This good fellow, good fellow, good fellow
To the Jews, like a savior, salvation he brings, 
For gone is their yoke of rabbinical things 
Through the favor and grace of this kindest of kings, 
This good fellow, good fellow, good fellow. 

Trefa dishes, he says, is ju-dicious to eat, 
Good fellow, good fellow, good fellow.
He relishes oysters and all sorts of meat
This good fellow, good fellow, good fellow.
He advises each rich and respectable Jew
To follow the best of philosophers true 
And “Bacon” and “Cant” he should never eschew,
Good fellow, good fellow, good fellow. 

The Tallis like poison or Hebrew he shuns, 
Good fellow, good fellow, good fellow; 
And all hats are removed by this biggest of guns, 
This good fellow, good fellow, good fellow. 
In his temple he teaches his numerous band
Bare-neck’d and bare-faced and bare-headed to stand,
Like the Goyim that visit each church in the land, 
Good fellow, good fellow, good fellow.

Most noble and brave, he forgetteth himself.
Good fellow, good fellow, good fellow. 
He hateth low profits and loathes vile pelf,
Good fellow, good fellow, good fellow. 

140.  Actually, Gottheil sup-
ported Zionism, one of few Re-
form rabbis of his time to take 
this stance; see Gottheil, Life 
of Gustav Gottheil, 190–94, and 
above p. 449, n. 36. 
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Though he tolls in God’s vineyard from love not for gain
With martyr-like meekness and grace he does deign
To pocket ten thousand a year with much pain. 
This good fellow, good fel’ow, good fellow. 

 8.  And when Bernhard the Zichronite had ended his song, 
Pereira of the house of Mendes arose and embraced him, 
and kissed him upon the cheek, and said to him: “Verily, 
thou art a daisy.” 1⁴1

 9.  For when he heard the words of praise of Pereira, his 
eyes shone with a lustre exceeding that of the precious 
stone which he wore upon the bosom of his shirt. 

10.  And they feasted and sang and made merry, and the 
neighbors marvelled greatly at the noise. 

11.  And when the night was about spent and they were full 
of wine and heavy with sleep, Rudolf the Rodefer, arose 
and said: “Rabbosaynu, it is time to read the morning 
Shemang.” 1⁴2 

12.  And Maurice the boycotter said: That is something I 
have not done since the days of my youth, but Episcopus 
kept his own counsel.

13.  And when the daybreak came, they arose and girded 
themselves about the loins and took their staffs in their 
hands and went to their dwelling places. 

14.  And when Stephen the young man arose the next morn-
ing, his head was greatly swollen and he came nigh per-
ishing with thirst; for he was but a stripling and unac-
customed to the drinking of much wine. 

15.  But Maurice the boycotter continued in the land as an 
Amhaaretz, and the people gazed with astonishment at 
the immensity of his gall, that he should appear before 
them as a Rabbi. 

16.  And after this Episcopus renewed his vigor, and became 
like unto a young man. 

17.  Now the acts of his strength and of his might and the 
exposition of his greatness, behold they are written in 
the book of the “Chronicles of the Rabbis,” even unto 
this day.1⁴3

ת׳  ו׳  ש׳  ל׳  ב׳  ע'   1⁴⁴

141.  A humorous poem of 
the day, “The School Marm,” 
satirized a teacher who applied 
a “mighty hand,” a switch, and 
a ruler to a young schoolboy 
and then brightly exclaimed, 
“Thou art a daisy”; see 
Thomas W. Handford, comp., 
Elmo’s Humorous Speaker (Chi-
cago: Belford-Clarke, 1890), 
217. 

142.  The Passover hagga-
dah famously recounts the 
story of five rabbis who spent 
the whole night discussing 
the exodus from Egypt, until 
their students came and said to 
them, “Rabbis (‘Rabbosaynu’), 
it is time to read the morning 
Shema (Deuteronomy 6:4–9)”; 
see Philip Birnbaum, The Birn-
baum Haggadah (New York: 
Hebrew Publishing Company, 
1976), 64–66. Shemang, rather 
than Shema, reflects a Sephar-
dic pronunciation that pre-
serves the guttural form of the 
Hebrew letter ‘ayin.

143.  Esther 10:2.
144.  Traditional Jewish 

books piously conclude with 
praise of God. These six He-
brew letters form an acronym 
for Tam venishlam shevakh le-El 
borei olam, “I complete this 
with praise for God, Creator 
of the world.”


